CHAPTER 6

A BRrRIEF OUTLINE OF THE Basic TENETS OF ZARATHUSHTRA 'S
TeAcHINGS (PART 1)

ow let us pass on to the consideration of the other thf@ecause of the fact that they are of the opposite gen-
Amesha Spenta namel;Armaiti Haurvatat andAmere- der, there is.a parallel of sorts between th-e relation-

tat. In contradistinction to the three mentioned in the preV|ofﬁir%:e‘);:;‘i;gs:eIt;‘;ire]s’:zisf?sei‘:ﬁilS;rv'tt:r;';en:;s;
chapter, all of whom are masculine in gender, these latter tm s of Hinduism—Brahma , Vishnu and Shiva—
are feminine; and it is perhaps for this reason that they are G@fmeir “consorts’, namely Saraswati, Lakshmi and
sidered by some to be complementary to the fotmer. Parvati. As we shall see later on in this book, it is very
Armaiti or Spenta Armaiti, the first of the three “rays” of likely thatBrahma, Vishnu and Shiva all acquired their
the “Mother Triad” (if so they may be termed), often stands pairtt gpent prominence in Hinduism as a result of Zara-
ushtri influence; and thus the parallel is not all sur-

with Asha in the Gathas. The namé\rmaiti consists of two orising. Indeed it is very likely that the concept of the
parts,are andmaiti. The former means “Yes” in ancient Aryanirinity in Christianity is also derived from Zarathushtri
speech; in fact, even in modern Pergiarmeans “yes”. In the  sources, and itis widely known that the Archangels of

ngvedatoo we flnd the Wor@ramatl In the phrase late-period Judaism are Zarathushtri in origin; all of
which would mean that the diagram drawn by Dr. Ta-

raporewala (and reporduced earlier) is not at all off
the mark!

e, N ARAK agF |
syad asme aramatir vasuyuh

Rigveda 7.34.21

2The older English form “ay” or “aye” (as in “Aye, aye,
sir!”) may also be derived from this root: or else it may
The second part of the ternmaiti is derived fronmanas  justbe a case of similar-sounding words acquiring simi-
“mind”; and so the word\re-maiti means “Yes-mindedness”,lar meanings over time.—By the way, this phenom-
if such a term may be coined (for its nearest equivalent in stafit is alive and well in modern English 100 1 just
« " heard yesterday that a US government official in Wash-

ard English, “Positive thinking”, has somewhat different conno ton, DC was fired for using the word “niggardly” (as
tations nowadays and does not quite reflect all shades of,,t Bingy™ in a document, which his superiors felt
meaning of this term)Armaiti or “Yes-mindedness” signifies sounded too much like the word “nigger! And even
that innocent affirmative faith whicamain theKatha Upan- more significantly, although after a proper review he
ishad enjoins upon his pupNachiketasas asine qua norfor ~as later re-instated to his job, when people on the

the ultimate realisation of the Divine: street were interviewed to see what their reaction was,
’ a large number felt the firing was justified, and that in

the interest of political correctness, government offi-
Not with the mind has man the power to get God, no, nor throughcials should not even use words which are similar to

Speech’ nor by the eye. Unless one first says “He is”, how canthose which might be offensive to someone or other in

one ever uItimater realise Him? our socieity, simply because similar-sounding words
’ might cause their listeners to ascribe to them a mean-

ing similar to the other, really offensive term.

Kathopanishad 2.3.124

Armaiti is the open-minded, child-like, “Yea-sayiridaith
which we must have if we are to even begin to seek the Truthys reminds us, does it not, of passages from
“Yes-mindedness” is not to be confused with gullible credulityietzsche’s Also Sprach Zarathustra . Although there
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it does not mean accepting as true whatever anybody may lreg-reason to believe that Nietzsche ever read the
pen to say; it is rather belief in the words of those who ha§@as o knew what the real Zarathushtra spake,
t thei hole i ft i t trvi t f.thare are nevertheless points of similarity between the
spen eir whole fives, often at enormous cost, trying to IpWO. But then, why should this be surprising? After all,
out the trUth abOUt The TrUth_the Seers, the _Sages, the I_DrQIQlkche, for all his faults, was a brilliant thinker; and
ets. It would be sheer perversity to dismiss their vast experientegsne of Zoroastrianism’s strongest points (in com-
which alone might give us a clue to the solution of the riddle mfison, at least, with most other religions) that it en-
ExistenceArmaiti asks us to give, at the very least, due weigfftrages the adherent to think things out for himself
to th k of t ts in the Sci f Bei dB or herself, and to find out the truth independently. In-
_0 e _WOI‘ 0 _pas _eXp_el_‘ S In the C|e_n_ce 0 eing an eCOJ;:-%a this trait was so strong among the Zarathushtris
ing. Itis not blind faith; it is only a provisional acceptance of thg,ncient times that they were widely known in those
word of the Prophet, until one finds out for oneself. If, after seekys as “truth-loving Persians’.
ing, one discovers that what the Prophet teaches about the Soul
and God and Reality and the Life Eternal is mere fabrication,
one is entitled to disbelieve—but one should at least fisgk * This sort of faith is not just required for children, but
seekin theight wayandunto the endwith “Yes-mindedness”. for all seekers after Fhe truth. In .smence, for |n§tance,
. LT . . . one progresses by first formulating a hypothesis, and
Thls_, as a bare minimum, is wh!atmalt! expects us to do: and ,qqming (provisionally) that the hypothesis is true,
this is what we all actuallglo do as children. (And “except Yeone tests it. If it turns out not to be true, one rejects it;
become as little children”, as Jesus truly said, “ye shall in monot until one has at least provisionally accepted it

wise enter into the Kingdom of Heaveﬁ”.) in order to test it. If one were to take as true only that
which is known to be true, without assuming as true

that which is not yet known in order to test it, one would

never advance in one’s knowledge. In this sense, then,

Armaiti means “faith”, not so much in the Roman Cath-
The nextAmesha Spentais Haurvatat. This word is de- olic sense of credo quia absurdum est (*I believe be-

rlved by Compoundlng the common Aryan pr@')su_ (hu_ |n (?ause it is absurd”), but rather in the sen-se‘of “ b?-

Iranian. ancu eu-in Greek—as in éU|Ogy" “euphony” and lieve because | want to know the truth”. This, in fact, is

« o ” . s " ' the reason it has traditionally been paired in Zoroastri-

euphemism”) which signifies “good”, appended to the t anism with Asha, “Truth”.
urvan “soul”>—and thus meaning, literally, “The [state of the]
Good Soul”ﬁﬁ?l‘l?l’). Aword similar to it is found in thRigve-

da, where it connotes something like “Perfection”:

Hoksk

5 The modern Persian for “soul” is ravan, obviously

derived from urvan . A propos, | have recently learned

an interesting thing, namely that in the New Testa-

{tO give original and translation} ment—which, as | think all people know, was original-
Rigveda 7.57.74 I)./ written in Greek—there is no premsz.a word for “s.oul”

(in the sense of a part of the personality that survives

. " bodily death)! The Greek word translated as “soul” in
It is perhaps best, then, to understiiadirvatat as “Perfec- e king James Bible is in fact wuxn psyche (pro-

tion, [which is] the state of the Good Soéil”. nounced “psiiche”, with a hard “ch”) which is also used
in the Greek New Testament as meaning “life” (in the
koskosk earthly sense, i.e., from birth till death.) Thus the trans-

lators seem to have used the English words “soul” and

. “life” capriciously to translate the Greek yuxn psyche ,
And the last HOIy Immortal i&smeretat (OI’ Ameretetat), which in any case in classical Greek means neither

which, as the Sanskrit COQHW amrtata also indicates, the one nor the other. (The original New Testament

means “Immortality”. These twblaurvatat andAmeretat, are uses another Greek word, {wn zog, to signify “Eternal

usually found together in th®athas. Life”, such as one meiy hope f.or ih h?fav?n. In.clftssical
These, then, are themesha Spentaor “Holy Immortals”. ' f k. of course, 20¢ does signify "lfe", as in “zoolo-

Their position in Gathic theology is extremely high; so very hig?]y,'

indeed, that in many places tBathas seem to address them-

selves to thémesha Spentass if they were living, breathing, ¢ Another translation has often been “Wholeness’.
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conscious entities, not incorporeal Principles attributes of ' This trait, however, is common to almost all ancient
the Divine. At times we find them all addressed togethiteas _te’“s*bes”ec'a”y ’:_rya’?- The Vedas "’T”‘h“’_p::"_'ph'se
w ” . just about everything in nature, starting with their very
plao Ahuraonghg “The Ma_zda Ahuras (plural_), aterm which o . SRS QAR agnim ilé purohitam  “Fire,
includes the Supreme Being as well. There is virtually N0 VeS8 preceptor of Iran'; and the Greeks too used to
in the Gathas which does not speak of one or the other of th&ribe a human form to just about everything, includ-
Amesha SpentasThe Gathas are, in a sense, Hymapecifi- ing Wuxn Psyche, who according to them was a
caIIy addressedo these Eternal Hon Ones. maiden. In this way, most probably, were born the
. . , “gods” of th ientA iy benighted d d

One point, therefore, which makes Zarathushtra’s teachifig. .. oo - vans. i ourhenigried cay an
i . . X . ag€we seem to have lost the ability to commune with
Sj[and out fr_o_m that of \(ed!c teaChmg in gen%mlhe_”‘ emph_a' nature and with spiritual principles such as Goodness,
sis on specific, abstraetinciples—as opposed, certainly, to riteSyhich probably explains our blatant disrespect towards
rituals and ceremonies, of which he was certainly never fond:bpig This may also be due to our Judaeo-Christian
evidently liked keeping things simple heritage—even those of us who are not Jews or Chris-

) ) A . 4 flected by it, due to th infl
Zarathushtra’s emphasis on Principles is also reflected in {fi6 - o o' " 04 o fe snormous Bruence

) L - eStern thought has exerted on the world since the
Gathds ;tress on _strlct and uncompromising rnonothelsmf,r@n,n of Industrial Age—and the emphasis in the Bi-
monotheism so strict, as we have seen, that it did not contenareemiracles wherein God overpowers nature, for
even othenamesconferred upon the Great Spirit: a lesson hggample by causing the Red Sea to part or the Sun to
followers seem to have forgotten over the ages, when at a I8¢ S“f”' Sf“ghdS“tg‘_’9‘?“0”A°fd”_a‘“:z_b_e'”gdp“’ﬁered
. . . “ " ' . tion, t
period they compiled a list of 101 namesibiura Mazda (of 25 Proc © Sod's biviniby. Andin addition, cue fo our
i R modern stress on monotheism—and our subsequent
which the 44th, by the way, lﬁaruna)_. Zarathushtra’s ms_,lst- feelings of superiority over polytheists—we think it was
ence on absolute monotheism—the first such proclamation es@#istant forefathers who were misled, rather than
made in the history of humankind—has been the inspirationoggelves; but given the mess we have made of our
every single subsequent religion that has stood the test of tif#f@environment, who is say we are right in so think-
.. . . T ifw_g’? Maybe those who worshipped the forests, waters
and as we shall show, this inspiration was not always indirect: a . .- .

. ~and shining streams were actually more enlightened
great deal of resear_ch carried out by numerous scholars |Qg;]_-we are, after all. | have discussed these matters
cates that both Judaism and Islam, and through Judaism Chritiach greater length in Chapter 17.
anity as well, were directly influenced Ibyazdayasniideas.

We shall exmaine these matters in greater detail in subsequent
chapters.
That God is not only One, but that He is in additi@mtm-
less is also clear fron_1 Zarathushtra’s _selectlon of the_ femon- true, no doubt, that the Vedas emphasise the
ra or 3|§[ Asura,_ Wthh1 as we .saw, IS probably d(_arlved f'jomlore material things in creation far more than what
the rootT asu‘“life-breath”. This word has a very interestingwe today call the spiritual—that they sing the glories,
history. The expression in English which most closely corrie-example, of the Earth, the Waters, the Wind and
sponds with it is “Spirit”, a term direcly descended from tHg® With far greater gusto than they do those of Faith,
. . . « " CiE Righteousness or the Good Mind, even though they
Latin spiriTus which also initially meant “breath” or “life"df. . . -
“ N . X N on't altogether neglect these latter principles. This is
SPIRARE t_o breathe ) In translations of the Bible the 0r|g|nal§ne additional reason scholars think Zarathushtra lived
of the LatinspiriTus areTveupa pneuma“air” (Greek) and?™™  the /ate Vedic period, when people were beginning to
ruah “wind” (Hebrew)1 both of which are in the Bible C|ose|yealisethatabstractvalues and qualities were far more
connected with the spiritual meaning of the t&ffC Asura or  'mPortant in life than concrete material things, even

. . . th t glori f them like the Sun. But th in,
Ahura: for the word™™ ruah first occurs at the very beginning_ . o\ oo o 0 mem e e Sun. 2 men again
are the Vedas wrong to emphasise the glories of na-

of Genesiswith this same connotation: ture, even more than those of the spirit? Would not
our planet have been a much better place today, had
2 D Sy noMemn EWISN oMY L. we demonstrated towards it even a fraction of the rev-

erence our Vedic ancestors did? And if the answer to
this question is “Yes”, shouldn't one call the Earth or

. Fire, for example, just as decidedly “spiritual” entities
...and the Spirit of God moved upon the face of the Waters. ;s 1ruth or Righteousness? | leave it to the reader to

Genesis 1.24 decide.
81
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9 More literally, “The Wind of God moves hither and

Even Islam has adopted this terminology (in the wout thither across the face of the water.” As you can see,
. « m. in its initial parts even the Bible has nature’s imagery
meaning “soul”); and when so many tongues and so many rell-

. ; : heart. Later on, of course, the Bible gets much more
gions have used the same imagery to illustrate the same GARct: “and what does the Loro require of thee, but
cept, it is as clear as can be that the t&huara Mazda which  to do justice and walk humbly before thy God?” But in
Zarathushtra selected for the Supreme Being is best transl&gaebis itself the picture of the Lorp God that emerg-
into English by the expression “Great Spirit” or “Mighty Spirit’®s 's much more akin to that of the Greek Zeus or the
(and we discussed earlier the meaning of the azda). When /o9 "% aken however to a higher extreme.
one considers in addition that Judaic doctrine, which from its

inception eschewed any and every form ascribed to the Almighty,

nevertheless acceft® ruah as a perfectly appropriate term to

be coupled witl2*"%$X Elohim “God”, it also becomes clear ™ The idea that the Deity should not have a form did
that Zarathushtra too meakitura to connote thEormlessness "o 29inate with Zarathushtra; but there can be no

Lo . . guestion that it was he who first laid so big a stress on
of the Divine: about which we are left in no doubt WhatSOVEE concept, which was subsequently taken over by
when we read his forceful invectives againsdievas and their judaism, cChristianity and Islam.

graven images anurthi s1°

Hooksk

o . . 1 The idea that Mazda Yasna is dualistic is very an-
Perhaps it is as well at this stage to clear up a misconceptiRRindeed—as old, in fact, as the RigVeda, wherein

common unfortunately among many people especially in the Wesid the following verse: f&aT F& frsame: sifEs
and even—sad to say—among some Parsis, that Zarathusmmm "Even asthe Chisti s [mys-
teaching islualismand nomonotheism and that he has postulat-t_'cts] of thfh_Bh”.g“ ;'a';.sp'e?z'd o respec”“'ci“al'
. L gri mlie., re]... n -
ed an “eternal struggle betwe®muzd andAhriman, God and Zfzg)’ e;ar;thi'sitra ese;ri]s e Z‘e'foife d(to -
the Devil, or Good and Evil", and that in this struggle the two Sidg$, of the Bhrigu s, and thus it is very possible that
are more or less evenly matchédt should be emphasised thathe dualistic trend in Zoroastrianism antedates even
Zarathushtra himself never postulated any such thing; it was 4figthushtra. However, as we shall see, this dualism
benighted theologians of a later epoch (witness the th@selva 'S "ot to be construed so much as a struggle between
. Good and Evil, but more as the basis of Zoroastrian
[couple]Ahu_ra Mazda compressed into the comp@_rtnuzd—a ontology (science of Being and Becoming: or, as we
transformat_lon that must have taken_ many cgr_lturles) who con_),lﬁgpsay in Western terms, the Zarathushtri view of
up all this silly stuff; another reason, in my opinion, for the declieation—i.e., as to how, from the undivided Unity of
of formal Zoroastrianism. What the Prophehselfsaid was that Ahura Mazda, the multifaceted universe comes into
Ahura Mazda creates twanainyus or forces, th&penta“Peace- f’i:“‘?”ce-) We shall discuss this matter further in the
. n .
ful” or “Holy” force and theAngra or “unholy” force, which are "0 P29%°
never in agreement with each other; and of these two, “the Wise”,
says Zarathushtra, “choose aright; [but] the unwise choose not thiSsg-evenly matched, in fact, that according to later
and go astray”. It is clear from the very first verse of Chapter 3z6bastrian theologians, unless humanity comes to the
theYasna which deals with the subject, that Zarathushtra conside#gf God, at the end of the day it might be the Devil
both of these forces as created Mgzda (Mazdatha), and “it is e ends up the winner! Certainly no other religion

. . ” “ Ras ever portrayed the struggle between the Divine
only in later Zoroastrian works”, as Dr. Taraporewala says, that “this , .~ .

. ) i an Anti-Divine as being so very closely contested.
dqctrlne has undergon_e a s_trange transformauo_n: from being a ‘@f8-was probably a way to make the populace real-
ation of Mazda’ the Evil Spirit has become the rival and almost thehat they, too had an obligation to be righteous,
co-equal of God”. In point of fact, Zarathushtra indicates that theseéshould not merely sit back on the sidelines and

mainyus are at a lower level than the Mighty Spirit, for he praygyaich Good and Evil slog it out between themselves;
and from that viewpoint the idea is worth taking seri-

. ously, for unless we ourselves participate in the strug-
Mainyeush hacha thwa eaongho gle to enthrone the Good and to dethrone Evil, reli-

gion—of any sort—doesn’'t make any sense.
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From the [level of thefainyus, | would rise up to Thee, [O
Ahura Mazda].
Gatha 28.11

Themainyus are thdorces or powers of Mazda. They did
not come into being all of a sudden, out of nothing; they issued
out of the transcendent statusMdizda, and the belong to the
Great Spirit.

The reason for Zarathushtra’s postulation of therhamyus
or forces appears in actual fact far more complex and all-em-
bracing than an illustration of the struggle between Good and
Evil, which is only a part of it. We should go into this matter in
some depth, for it forms an important aspect of the Iranian Proph-
et’s teaching, particularly from the ontological point of view.

One of the verses of the 30th Chapter offtagng in which
as we said earlier this subject is discussed at length, says:

At cha hyat ta hem mainyu jasetem paourvim dazda gaem
cha ajyaitim cha

Now when these twmainyus first came together, they created
motion and also inertia [or “non-movement”].

Gatha 30.44 13 The Hindu terms sattva, rajas and tamas may
loosely be translated as “[the spirits of] truth, [of] en-

From the philosophical perspective this verse is of very gré4 [and ofl darkness”. These are the three JiT gunas,
or properties, of things and people. Each object or

importance, for it elucidates the Zoroastrian view of Creatloré.rsmaccor ding to Hindu doctrine, contains all three

the process by which the multifaceted Universe came into qu,arymg praportions; and the characteristics of that
ing. It is the basis of Zoroastrian ontology, or Theory of EXiStarticular object or individual is a result of the varia-
ence. tion in the proportions of these properties. Thus, for

The Hindu stand on the matter, as epitomised b&ﬁmkhya example, a Rishi would contain a great deal of sattva

. . . . .in_his personality, while a warrior would likely contain
doctrine, is that the multifarious phenomena of nature came |Q599at deal of rajas in his, and a thief might contain a

existence by the action 'dn‘reeforces, namelilﬁ'sattva, t‘-‘lE[ great deal of tamas : not, however, that the other gunas

rajas and?-ltﬁl:tamas“—as in the following verse: would be entirely absent from the personality of any of
them.
IS AfeaYTqUH |
& U GOHEE geqE |

14 The colours of these three gunas are traditionally

Prakriti |, [i.e.,the primeval, undifferentiated, “pre-created” sub- 1@kentobewhite (for sattva), red (for rajas ) and black
(for tamas), and that is how the shloka quoted here

stance of Natur_e]’ Whl(_:h IS OT red’ white and blgcklhmd IS . refers to them. The reason is that objects too, in addi-
unborn and unique, gives birth to many offspring resembling ion to persons, are regarded as possessing these
herself [and thus gives rise to the manifested Universe]. three properties in varying proportions. For instance,

Shvetashvatara Upanishad 4.5 the red fire would be considered very “energetic”, and
thus to be highly rajasi c; the burnt-out and blackened

. ember would be considered to be rather dark, and thus
Now Zarathushtra does not recognise the second of these,. =~ .. " extremely white Sun would be re-

rajas, as an independent force, although he does allude t0 ity88 as sattvi ¢, and thus more “righteous” than any
for examplenen-kereta(Sanskri® - ord-HI: “the equi-  other object on earth or i the heavens.
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doer—Gatha 31.14%; he considersajas to be only a state of
balancebetween the other tw8<q sattwaor spentaanddHY_
tamasor angra. Evidently, by the principle of the “razor” enun-
ciated millennia later by William of Occam, Zarathushtra felt
the need to eliminate the unnecessary.

It is to be noted, moreover, that althouggnkhyaspeaks of
threeforces, theRigvedaitself speaks only afwo:

T g @ REeaeE )
T QA Y F=E

Wielding the two forces, th8adrichi [or centripetal] and the
vishuchi[or centrifugal], He rotates in the Universe [or, “this is
how the Universe evolved”].

Rigveda 10.177.3

Thus theGatha—as is of course to be expected—is more

representative of the original Vedic point of view. It is also, in

effect, the same as that of the widely accepted modern philo-

sophical point of view, as represented by Hegel, who says that

on account of the contradiction inherent in the Absolute, which

can be neither Real nor Unreeil

“Thenthere was neither non-Being nor Beinglide Chapter

1), there arises a process he calls “dialectics™: the continuous

sequence of Thesis, Antithesis and Synthesis; and the Universe

is the result of the onward recurrence of these. Hegel is careful

to note that of these three, Thesis and Antithesis are thesaihly

forces, and that Synthesis is only a stage of unstable equilibri-

um, which breaks up again and again into Thesis and Antithesis:

in fact, this is the reason he calls the prockagctics and not

“tria lectics™ that is to say, the interplaytefoforces, not three. . S

(SO theGathais quite up-to-date in this regard!) We ha?ve to remind purselves that in anC|e.nt tlme§,

. .. eople did not subscribe to the modern notion of di-

But Zarathustra does not stop at describing the origin of {fig, e sciences into those dealing with matter and

Universe: he goes on to show how these same two forces ati@&idealing with the mind, each group separate from

us, as thinking, feeling, living human bein§&or the next lines the other. Thus whenever ontology and creation were

of the same verse say: discussed, so also were morality and ethics: they had
to be connected, for it was inconceivable in the minds

. of the ancients that the Almighty would even think of
Yatha cha anghat apemem angheush achishto dregvatam separating His function as Creator of the World from

at asuaune Vahishtem Mano His function as The Lord Most Righteous and Merci-
ful.
[These two forces] ultimately, at the end of life, become the
Vilest Lie for the villainous [on the one hand], and the most
Loving Heart for the Righteous [on the other].
Ibid.
It is this which gave rise to the concept—correct in its own
way, no doubt—thad¥lazdawishes us to side actively wiBpen-
ta mainyu against theAngra. However, unthoughtful theolo-
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gians of a later age promot8genta mainyuto the level of the *°!thinkitought to be remembered that in contrast to
GreatAsura Himself 6 which was philosophically speaking quitg'nduism. Judaism and Christianity—in which there

. . . have been many Prophets, Rishis and even Ava-
wrong; this elevatedhriman (the degenerate form of the Gathic, .~ -

. aras—in Zoroastrianism the only person deemed to
term Angra malnyu) to the status otDrmuzd_(the_ degenerate have been in contact with the Divine is Zarathushtra
form of Ahura Mazda), and made Satan a rival in the Battle ofimselt. As a result, Persian theologians who came
Existence, quite capable of overthrowing even God if we Hffer Zarathushtra, whenever they injected a notion of
mans did not come to His aid. Zarathushtra himself did not &/, on into Zoroastrianism, did so claiming that it

. . had been Ahura Mazda Himself who had revealed
or for that matter even imply, any such thing. For Pknura " = hushira. Thus even the

Mazda was always supreme. Vendidad , which as its language amply shows could
In point of fact Zarathushtra does not even deem evil-doesShave been composed even in the same millen-

eternallycondemned; there is hope for them too, for their ewi#m as Zarathushtra—let alone the same century—
passion must, perforce, wear off one day; and then even tHE4@"eless purports to be teachings imparted to

. T Zarathushtra by Ahura Mazda (and orthodox Parsis
lost ones are taken back NLaZda’ in His infinite mercy, unto still believe this to have been the case!) The result is

His bosom: that the Zoroastrian scriptures subsequent to the
Gathas were composed by many people who, in all

At cha yada aesham probability, knew nothing of the Mind Divine—which
kaena jamaiti aenanghamat Mazda taibyo kshathrem might have been one reason why Islam so readily over-

threw Zoroastrianism in Iran, while it was incapable of

Vohu Managha voi-vidaitiaibyo saste Ahura yoi Ashai doing the same to Hinduism in India (despite India

daden jastyo drujem having been conquered by Muslim invaders again and
again, and in fact having been under Mogul Islamic
And when the frenzy departs from these sinners, kh@rda rule for almost two centuries.)

Himself, with the help of His Loving Mind, makes them under-
stand, and inspires in them His Strengthura Himself in-
structs those who surrender the Lie into the hands of Right-
eousness.

Gatha 30.8

Why, Zarathushtra envisions the ultimate collapse of the Evil
One himself:

Yad ji ava drujo avo bavaiti
skendo spayathrahyaat asishta yaojante a hushitoish
Vangheush Manangho

Then forthwith the inflated Devil collapses, while those who
are purest in heart are yoked to the cord of the Loving Mind.
Gatha 30.10

It should be remarked that in the above two verses, as also
elsewhere, Zarathushtra does not refer to the Devlingsa
mainyu but asDruj : a word which connotes something far more
debased, evil, vile and maleficient than meggiger’ It is, in
the deepest (and unholiest) sense the very oppogihaf and '’ Of course angra mainyu doesn't really mean the
signifies “The Lie”, “Unrighteousness”, “the Wickedest of théaer;iryla”:”ud; ‘e’z‘v‘j‘;;z’;SL?;r;egoifgesrlr;r:lg’:dboeEI‘;’:’O
iniquitous", the “Rrince of Darkness”. We Smge )' that our Zcquire s?milgr meanings too, and so | thoughtl?night
very word “dark” is probably an offshoot of this term. The Sa@sntibute to this process myself a litle bit
skrit cognatdg: druh means “fiend” or “evil power”, while the
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Old Persiamraogaor drauga (also derived frondruj ordrug)
means both “enemy” as well as “the untruthful One”—a term
used, for instance, by the Emperor Darius in rock edicts carved
out under his orders. The Rev. J.H. Moulton, a Christian divine
and scholar of the Avesta who taught the subject at Oxford dur-
ing the early years of this century, remarks on this: “We can see
that the king’s language is most remarkably in accord with the
Gathas, since every form of evil reduces itself to this one term”.
And he adds: “For Zarathushtra himself, as studied in his own
Hymns, ‘The Lie’ is beyond all computation the name for the
spirit of evil.”

Hoksk

But enough of these dark and dismal thoughts. Let us turn to
what Zarathushtra regarded as diftenate aim of his teaching:
indeed, of Existence itself.

Nietzsche’sZarathustra, virtually echoing the original

Prophet, sing&

Eins! One!
O Mensh! aqib Acht! O Man! attend!
Zlver! Two!
Wasg spricht die tiefe MHitter - What doth deep midnight's voice
nacht? contend?
Brei! Three!
“Hch schlief, ich schlief— | slept my sleep—
Jfier! Four!
Aus tiefen Traum bin ich er- And now awake at dreaming’s
wacht: - end:-
JFiinf! Five!
Die Welt ist tief, The world is deep,
Sex! Six!
®nd tiefer als der Tag qe- Deeper than day can compre-
dacht. hend.
Sieben! Seven!
Tief ist ihr Weh— Deep is its woe—
Qeht! Eight!
Yust—tiefer noch als BHerse- Joy—deeper than heart’s
[eid: agony:
Reun! Nine!
Beh spricht, Yergeh! Woe says: Fade! Go!
Zehn! Ten!
Doch alle Lust will Ewighkeit— But all Joy wants Eternity—
Elf! Eleven!
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CHAPTER 6

18 You may notice that Nitezsche spells the name of
the Prophet Zarathustra , eliminating the “h” between
the “s” and the “t”. This is also how many books and
even encyclopaedias—including the famous Grolier’s
Encyclopedia —spell the Persian Prophet’s name to-
day. But it should be remembered that Nietzsche wrote
in German, not in English; and in German, an “s” be-
fore a “t” is pronounced exactly like “sh” in English.
Thus Niezsche intended the name to be pronounced
in exactly the same way as we pronounce Zarathush-
tra in English; and indeed that is exactly how it was
pronounced originally (as far as we are aware.)—By
the way, it is a sign of the utter @#$%& of scholars
today, that when | saw the name spelled Zarathuh-
stra in the Grolier’s Encyclopedia , | wrote (by e-mail)
to the editors pointing out their error; but all | got in
reply was a polite note acknowledging my comment,
without anyone doing anything to rectify that mistake!
One wonders, doesn'’t one, how the world gets along
at all with “scholars” graduating from our universities.
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— Il tiefe, tiefe Cigkeit!” —Wants deep, deep Eternity!”
Ztvolf! Twelve!

Qlso Sprach Zarathustra 3.15.3

And the very first verse of th@atha describes the goal of
life in the most unambiguous terms:

Ahya yasa nemangha
Ustana jasto rafedhrahya
Manyeuhs Mazdao paourvim spentahya

For this | pray—I call upon Thy Name
With hands outstretched—f&apture Holy Bliss:
O Great Spirit, first | pray for this!
Gatha 28.1

Truly, all Being is hard to demonstrate; it is hard to make it
speak. But tell me, brothers: is not the most wonderful of all
things the most clearly demonstrated?

Thus Spake Zarathustra—Of Otherworldsmen”

Is it not, indeed?

Beethoven
JFreude, schoner Gotterfunken, Joy, thou Lovely Spark of God
Qochter aus Elysium— Daughter of the Highest Heaven,
Wir betreten, feurtrunken We now tread, drunk with Fire
HBimmlischer, detn Weiligtum, Sacred, thy holy sanctuary.
Deine Zauber binden twicder Thy magic bonds again together
Bas vie Mode streng geteilt: All that custom rends asunder;
Alle Menschen twerden Briider All men bretheren do become
o dein sanfter Jfliigel weilt! Where fly gentle wings of thine!
Schiller,“Ode to Joy”:
as sung in the last movement of
Beethoven’s Ninth Symphony

TheUpanishads:
Tqr qEr fad=r
YT HYT U&
IS T e
T foifer oAt
T € 919 T qukdT
A Ty AEE
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The Delight of the Divine—the voice returns thence without
being able to describe it, and neither can the mind grasp it. Who
knows the Bliss oBrahman? Such a one shall fear nought, in
this world or in the next. Verily, remorse and her torment shall
not consume him, bewailing “Why have | left undone that which
was good, why have | done that which was evil?” For having
known them for what they are, he delivers his spirit; yea, having
known both good and evil to be alike he sets free his innermost
self, he who knows this Eternal Joy. And this indeed il fai-
shad the very secret of théeda

Taittirfya Upanishad, Brahméananda Valli

King David:

17 b e 1 - S b e B - L)
% PIMI ATIRIS MT™D TED MRS

O come, let us sing unto thetko: let us make a Joyful Noise
unto the Rock of our Salvation; let us come before His presence
with thanksgiving, and make a Joyful Noise unto Him with
Psalms.

Psalm 95.1,2

ForJoyis to Zarathushtra, as it is to Nietzsche, to Beethoven
and Schiller, to the author of thigpanishadand to the Psalmist
—indeed, is it not to all of us?—itswvnjustification: it is the
one thing that needs no further justificatidmd it is the great
glory of Zarathushtra that of all the Sages, all the Seers, all the
Prophets and composers and authors and poets of history, he
was the first to say so in the most unambiguous terms:

Vahishta ishtis sravi Zarathushtrahe Spitamahya
Ye ji hoi dat ayapta

Ashat hacha Ahuro Mazdao

Yavoi vispai a hvanghevim

Yaecha hoi daben sasken cha

daenyao vanghuyao ukhdha shyaothnena cha
At cha hoi schantu managha

ukhdhaish shyaothnenaish cha

K'sHnoom MAzDAO VAHMAI

fraoret yasnans cha
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Fulfilled has been the Prophet’s dearest wish—

Of Spitaman Zarathushtra;—for on him

Is Ahura Mazda’s greatest gift bestowed:

A marvelous existence filled with Joy!

Those who mocked him, even they have learnt

To reverence the teachings of his Faith,

And follow this good Creed in words and works:

May they too, in thought, word and deed attain

The Bliss of Transcendentislazda now;

May every act of theirs sing of His praise!
Gatha 53.1,2

This is how the fifth and lastathabegins. The theme, in
fact, of the first verse of the fir&athais taken up by it, and the
Rapture Rafedhra or Thd rafatra—from which the very term
“rapture” would seem to be derived) for which Zarathushtra prays
with outstretched hands at the beginning of his Hymns, is his at
the end; and not his alone, but for all who tread the path of Right-
eousnesRafedhra is not mere pleasure or or contentment, or
even happiness; it is the Soul's Ecstasy, the experience of su-
preme Bliss Divine; a Joy not dependent on any external cir-
cumstance whatsoever; that which beggars description and eludes
the imagination, and yet is more real than Reality itself:

Khshanauthra Ahurahe Mazdao!
The Bliss ofAhura Mazda!

Virtually every prayer session of a Zoroastrian is preceded
by this phrase.

KHSHNOOM!

This is how we find the word written in ancient Zoroastrian
literature. It is a powerful word, and it packs a lot of meaning.
Its origin, &< kshanus-, is an ancient Aryan root signifying “[to]
please”, “[to] delight”, “[to] rejoice”. It also has connotations of
“[to] improve”, and more—it also connotes “[to] sharpen”. The
wordKhshnoomthus signifies something far more intense than
the modern terms “Joy”, “Bliss” or “Delight”: it denotes a Joy
that not only delights, but ravishes; a boundless Bliss which con-
tinually improves upon itself; an Ecstasy as sharp as the sharp-
est pain—and as unbearable too, except to the purest of souls
and most Righteous of spirits. It is that Rapture which almost
makes one feel one’s heart would break: have you never, gentle
reader, when experiencing something supremely, exquisitely,
even excruciatingly lovely—a Florentine street in the hazy au-
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tumn twilight, perhaps, or the snow-capped peak of Mount Her-
mon glimpsed over the hills and Sea of Galilee in the spring-
time; a Michelangelo sculpture or a Beethoven sonata seen or
heard again after a long interval; the cheery chortle of your first-
born, or a single wild flower on the shores of a deep blue ocean—
or maybe a dream you dreamed that was so vivid, so full of
clarity, colours and sounds and even smells and taste and touch
that it remains alive in your memory to this day: have you never
felt that it was s@wrtfully beautiful to your heart that you couldn’t
stand it any more, that you almost cried out inside “Plpésase
make itnot so beautiful!” Did it not affect you both physically
and psychologically; did it not grip your very guts, was as in-
tense—but in an opposite sense, so to speak—as the keenest
pain you have ever knowkKhshnoomis all this, and more. It
wells up from within; it arises from no external factpou can

do nothing to make it happen; it is the gift of the Great Spirit
alone. But when you do experience it,—even if it be but for a
moment!—it is as real as all the rest of reality put together; in-
deed the rest of reality appears almost unreal in comparison, and
even the sharpest pain and the intensest suffering turns into a
comparative illusion in confrontation with this concentrated quin-
tessence ofs-ness. Was it natis that enabled Beethoven to
continue composing—and composing his greatest works at that—
after a cruel fate had robbed him of his hearing: in gratitude for
which he could not leave his last, the most sublime symphony
ever composed, in purely instrumental form, but had to com-
plete it with the ChordlOde to Joy™? Is it not this ecstasy that
enabled Michelangelo to not only bear his agony, but almost to
invite the latter upon himself—to “ask for it”, so to speak—in
order to somehow balance, as it were, the former. Have we not
heard how the Sufi Saint Mansur al-Hallaj, in the ravishment of
the “caresses of Infinite Beauty”, at the ecstasy of the realisation
that Reality was the reae—himself and no other!l—announced

in the most awestruck tonés’'al Haqq “I am the Truth!” and
begged the astonished townsfolk of Baghdad to pelt him with
rocks: “So that”, he said, “we may all go to heaven: you for
having killed an infidel who has dared to equate himself with
the Most High, and | too, having died at the height of Beati-
tude”! Did not St. Stephen, at the moment of being stoned to
death, declare “Behold, | see the heavens opened, and the Son of
man standing at the right hand of God.” Innumerable Prophets,
Saints and Martyrs have died the cruelest of deaths, and even—
what is crueler still—lived the most persecuted of lives, with an
eternal smile on their radiant faces and genuine good will for
their fellow men—nay, for their persecutors and opressors them-
selves—in their hearts; for they “rejoiced, and were exceeding
glad”, their inmost being filled to overflowing witkhshnoom

90



_ZMWMM%Z CHAPTER 6

Mazdao Vahmai, “the Bliss ofMazda, [Who is] theBrahman”.

@W H‘I‘fiﬁ‘ U {91, “This is the lore oBhrigu, the lore

of Varuna Who has His firm foundation in the highest heav-
en.”—So even thdaittiriya Upanishadadmits, even as it re-
introducesBhargava Zarathushtra’s andsura Vedhass sub-

lime teaching into the India in which Mightpdra himself,
along with his three-and-thirty thousatevas, had been victo-
rious over thé\suras. ...And is this not as grand a compliment
as ever was paid by one religious movement to another—one
that, moreover, was its arch-rival?
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