CHAPTER 3

THE RELIGIOUS IMPACT OF ZARATHUSHTRA ON THE PEOPLE OF
VEDIC TIMES

e are now in a position to understand the impact of there manner in which I am approaching this subject

teachings of Zarathushtra on the people of Vedic timé¥; perhaps, not satisty some readers, who have
both in Iran and India, and even beyond. For, as will becorg{lzvgnngiﬁzzeqdu:; ?;lery'd';ij CF:::; ::Oze(z
more and more evident, it was not only on Iran that he exerteg. &amematical sense, as incontrovertible) many of
great impression; India also was strongly influenced; in fact, wiestatements; but I also say that to demand such
shall here enunciate a stupendous thesis: namely, that his teaehf- is both fatuous and, in a study like ours, un-
ings had so great an effect, that it can be said Zarathushtra 482" What!do aim atdoing—and in this, I think,

Sawhe : : ! have largel ded—is to find fi
the die which ultimately determined for ever the history—relj--. 20> Seeeececs 16 e s many ingers

. . i . pointing in the same direction that to doubt would be
gious at first, and through it political and cultural t00—of thgner unreasonable, though not impossible. (in this |
entire world, and the effects of which persist to this day Thaatfollowing, more or less, the principles we all apply
this is no exaggeration will, I think, be clear to the reader by theur law courts, where it is only necessary to prove
time he or she finishes reading this book. We shall build upPggend reasonable doubt—not necessarily beyond all

. . . . .. doubt). | shall also, for bolsteri tat ts, not
this conclusion with a gradual accumulation of facts and inffe ;' Sa! aiso. for bolstering my statements, no

) i . rely principally upon the prestige of my references, but
ences which will leave no reasonable doubt in the matter.  gna) couch my arguments in such terms as may ena-
It was, as we saw, in Vedic times that the GReailiu Zar- ble each reader to make up his or her own mind. Fair
athushtra was born in Iran. Let us leave to a later chapter «ivegh, ladies and gentlemen of the jury?
attempt to determine the exact date of his birth, for the present
merely contenting ourselves with observing that, as the passag-
es from the Gatha reproduced earlier clearly demonstrate, the
language of his teaching differed so little from that of the Veda®is is merely a jibe at some Universities, in which
that entire verses of the Gatha can be turned into the purest Vffgserships in Persian studies have been awarded
o . . . ” to individuals who, however well-read they may be in
Sanskrit “by the mere application of phonetic law”, as Macdop}= . - c.om languages and cultures, Know next to
nell, the author o¥edic Mythology,tells us, “so as to prOducenothing of the Vedic language and tradition. | can un-
verses, correct not only in form but in poetic spirit as well.” Agrstand the dilemma the University Board faces: for
theCambridge History of Indianotes, “the coincidence betweerte do justice to Zoroastrianism the Prof. must know
the Avestaand theRigvedais so striking that the two languageg°mething not of Iran alone, but of India, Israel, Ara-

. ia, G , R , Chaldea, Babylon, A ia, Gaul
cannot have been long separated before they arrived at thair .., o ice BAVOR Assyra, 6a

o " X . —arguably—Mongolia, China and Japan as well;
present condition;” and Griswold goes so far as to point out thafjust where do you find a guy so smart, who has
each can be said to be “a commentary on the other”. No sch@daieen so dumb as to put himself formally through
of the Avesta worth the designation can do without a thoroughinanities of what we euphemistically call an aca-
grounding in Vedic Sanskrit. d;rSiC- educ.:ation’;.—l a:r; not, mcijnd you, runnlicnghdow;
. . t : t

Thus the age of the First Prophet of Humanity cannot Beors studies: | have adegree myself (thoug
. ) . in agriculture, not in linguistics or religion); and | must
dragged down V\_”thOUt at the same time draggmg dOWﬂ the @QQnat at times | quite enjoyed my University days,
of the Veda. He is contemporary, at the very latest, with the lateh were in Israel—and which is quite an exciting
portions of the Rigveda1 if not the middle portions_ place to live in in any case. But as | think anyone who
In his youth, in that case, he must as we saw have found ardlgﬁéf 't;ed his teet: Z”Id gone through the m}:'! ”k“:St

. . t, tl t tot

himself worshippers of both tievasand theAsuras. The wor- 27 ¢ SYSiem harely encourages one 1o fie for
i - X i . oneself: since in order to pass exams and get good
Shlppers ofAsura Varuna considered their delty_“ke alls- grades, one must satisfy the likes and dislikes of some

uras—to be formless, and they also tended to be more MoB@er person who has been foolish enough (or, in many
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theistic than otherwise: cases, intimidated enough) to do likewise himself—
viz., the Professor whose course one is taking. The

W W ﬁ_ﬂaa_r aﬁ:n__na_ aﬁTlTUl‘ EﬁF’qT | Academic milieu also plays down what | think is one of

the most enjoyable and important faculties of the hu-

W ﬁ'ﬂT W m mﬂﬁ R a?nﬁ I man mind, namely emotion: and though this is done in

order to try and achieve a greater degree of objectivi-
All-Wise Varuna created heaven and earth and is the Sover- ty—a laudable motive no doubt—its actual result is

eign of the Universe. That is his glory. only to achieve agree.tter Qegree of duIIne§§: one rea-
son, perhaps, why University students traditionally turn

for fun to frolick, their studies being so stultifying. This,
surely, is not as it should be; and | am happy, in fact, to

In addition, the worshippers of Fathéaruna, especially the be able to conduct this study unencumbered by an
Vashishthas laid considerable emphasis on moral character, “thyerdose of erudition, and to poke fun every now and

Greatest GOOd’\/iZ RighteOUSHGSS' then at my less fortunate critics in Academia.

Rigveda 8.42.1

Ashem vohu vahishtem asti 3 tis to be recalled that one only prays for protection if

one is seeking something from the Deity, not when

Righteousness is good; it is the Greatest Good of all. one is seeking to fulfil a responsibility towards the Deity.
TheAshem Vohu This was probably one of the main differences between
the worshippers of Varuna and those of Indra, and

. subsequently between the followers of Zarathushtra
Zarathushtra must also have found around himself WOrship; e gaeva-yasnis he denounced: for, to para-

pers ofindra, the most popular deity of the Rigveda. ThH&BEe  phrase President Kennedy, Zarathushtra said, in ef-
girasaswere not quite so punctilious about declarations of moet, “Ask not what your God can do for you, ask what
otheism; if there were no other gotisjra, being their Chief, you candoforyour God”
would lose much of his glory. Moreover, he was Chief for a
limited period only; after his term was up, someone else became , o
i . « 4 Some people say “thirty”. Let’s not quibble: it hardly
thelndra; so he could not be said to have “created heaven an : o
" . . . R makes any difference!—Zarathushtra’s life-story
earth ’ OI‘_ even to be Fhe _soverelgn of the u_nlverse (eXC%petms, in fact, to have been considerably embellished
temporarily). Then again, his followers—as for instance the feler the ages; and we are—if we wish to be honest—
lowers ofKripa —preferred, as we saw, to conduct their wofaced with the conclusion, in view of all sorts of con-
ship through the medium of the icon or idwl(ti ): which meant :‘_C"”f "ers'gnsg_‘hatwife"‘:”y do ”0; know much ab‘;:tl
. . . . . im, from the biographical point of view anyway.
that they ascribed form to their deity. This practice was, of graphiea’ P yway
d - i K r the same we do feel justified, because of the recur-
course, in opposition to the aniconic, sacrificial type of Worshifice of certain themes in all the tales about him, in
practised by the followers of th&hura-tkesha or Paourya- concluding that the main circumstances of his life as
tkesha, the Older Teaching_ delineated here are fairly close to historical fact.—
TheDaeva Yasnistsmoreover, looked more to their deity td\?°ut his leaving home and going into the wilderness,

u« " . though, thi hardly h b -
protect [them] from the external foe”; they did not lay as great ., . . o> 12ve beehan ineomrion pras

i . o X tla(':e in those days: among the Australian aboroginal
gstress on moral rectitude as on their deity’s prowess in defejaglie. for example, there is a custom that when a lad
Ing them from harm. gets to the age of puberty—sixteen or thereabouts—
Zarathushtra, then, grew up in such a cultomdieu. Being a he has to leave his clan and live off the land all by
spiritually inquisitive person—intensely so in fact: but then agalfjnse!f for a few years, hunting down his own food
. , . . and finding his own water in the desert and kindling
this doesn’t seem to have been too uncommon imihia!— . : .

o . . is own fire and all that sort of thing. Just as our best
he must h_ave becom_e_ aware of th_e _rellglous, phl_losophlcal, %d)rightest are proud these days to graduate with
even social and political contradictions underlying these twsp honours from a prestigious university by the time
trends. According to legend, he wanted to know the Right Paltky,are twenty-five or so, 'm sure the best and bright-
theerejush panthq for himself. He decided that he would learfist °f Vedic times felt proud to graduate from such a

. . “school of hard knocks”, which was probably a lot hard-

from the Highest Source of sources Himself what the Truth was _
! . . . erthan Harvard: and Zarathushtra at all events may
and was determined to spare no effort in his spiritual quest. certainly be credited with having graduated summa

Around the age of twentythen, he left his parents’ home—cum laude!
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so legend has it—and went up on a high mountain to undertake word EXT darshan is a very common one in

a life of hardsadhana(spiritual discipline) and meditation, re-"dia and only needs to be explained for the sake of
n-Indians. Literally it means “sight” or “vision”, for it

solved to know the Truth, even if need be at the cost of his lite, : ) o

- i . i erives from the ancient root drs “[to] see”; and it is
Tradition says that it was Nlamavand, close td?a]' (the city normally used only by Hindus, and that only for beatif-
of his birth), more than 18,000 feet in altitude and hard enouglmsions, such as those of a great Spiritual Master or
to climb even with modern equipment, that was the site of kigu. Parsis as a rule eschew this term, thinking it
quest. Others think that he went further west, to Azarbaijan, 9" © their faith, and forgetting (if they ever did

. . . . ki in the first pl that Zarathushtra hi If h
the Sabilian Hills, overlooking Lake Urumiya. My own persorje " " (" st place) that Zarathushira himself has

i i : X . used it for the vision of Ahura Mazda (I have given
al fancy prefers to visualise him on Damavand, a majestic MOWRys ater). The idea of actually seeing God—even
tain of spectacular aspect, which looks as if it was createdalymiess God—is not peculiar to Aryan religions; for
Nature specially for a spiritual seeker. in the Torah too (Exodus 33.18-23) we find a pas-

Wherever it was, he spent, according to tradition, ten Iof:gi;:scgzgg hswa“gzsvs:ss:g t:eart;i‘j‘i';:zl”itzi
years in hisadhana And the ardent zeal éfsho(‘Righteous”) ;- b oror thot  might ot Kl Him. Sch pac.
Zarathushtra did not fail to evoke a response from the Grggls whether in eastern or wester religions—can-
Formless OneAhura Mazda gave Zarathushtra Harshan notbe held up as “proofs” of the anthropomorphic na-
(vision)> and as théMlundaka Upanishadputs it, the First of ture of the Deities of ancient peoples, any more than
the Gods taughttharvan, “His eldest son”, HiBrahmayi-  Mention of ‘the right hand of God” in the New Testa-

A .. . . . . ment (Acts 7.55) be taken likewise for the beliefs of
dya, Divine Knowledge. It is this Knowledge and this Wisdom Ap(osﬂes _B)y e way h;v‘:v;ou S

that is embodied in th@éatha neither the Mosaic Commandments nor the Upan-
As theRigvedaitself admits: ishads actually assert that God is formless, but only
that we—His worshippers—should not (according to

W T W qqa: Hﬁ- aq- \-mr‘_'ﬁ- | Moses) and indeed cannot (according to the Upan-

ishads) ascribe a form to Him?

Atharvan first chalked out the way of worship.
Rigveda 1.83.5

Let it not be protested by the casual student that to read into
the Mundaka Upanishadand theRig Vedareferences to the
Prophet of Iran is too fanciful. As | shall try to point out, veiled
(and even not-so-veiled) references to Zarathushtra and his teach-
ings positively abound in the Indian scriptures. As we study fur-
ther, we shall see how and also why this took place. But before
we get to that point, let us first try and know something of the
substance oAhura Mazda’'s Message to His Prophet, and
through him to Humanity.

One of the main features that distinguishes the teaching of
theGathais the enunciation of strict and uncompromising mon-
otheism. Not that this was a new teaching; we have seen how the
Rigvedahad already anounced that

& gfeu: 984T & |

Truth is one; the wise call It different names.
Rigveda 1.164.46

THAT had existed even before creation:
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311:?[331?{ YT aaaq'l:[ 6 The idea of Truth—which to us is an abstract Princi-
THENT: UG ﬁ)- ECi i) ple—actually breathing like a person, sounds to our

ears incongruous; but we at times forget that our as-
sociations have been shaped (or perhaps | should say

The ONE, Self-created, alone aspirated; mis-shaped) by millennia of education and culture; and
Aside from It nothing had any existence. that what is virtually “self evident” to us is hardly so to
Nasadiya SOktaf theRigveda the more unspoiled mind. Let me illustrate this phe-

nomenon—upon which we shall expand later—with an

hi . db hei aneﬁdote. Once while working as a shepherd on a Kib-
In this day and age we are not Impresse y monot eISITLu z in Israel | got into some converstions with a fel-

that much. In other times and climes too, men who have had,#})&nepherd, a Beduin by the name of Muhammad.
Vision of the Divine have testified to the Unity of God. MoSeS8g was quite a taciturn fellow, and would at times come
in later ages, told the JewsIN 13° I5°SN MM SNEEe Pl outwith statements which |in my stupid sophistication

Shema Israel YAvH Elohenu YHVH Ehad “Hear, O Israel, the “Weuld think ofas non-sequiturs; and one day he asked
me, right out of the blue, if | knew how and why rain

LoRrD our God, the brDis One.” The most basic tenet of Isla[rfle”_ | thinking to enlighten this simple individual, gave

is La ilahi i'Allah “There is no gOd but God.” Even Lao Tzuhim the full scientific explanation: starting with the sun
the most profound and mystical of Chinese Sages, decleaed (shining on the sea and water vapour going up in the
Teh Ching 39_1)“|n the beginning there was the One.” atmosphere and forming clouds, which being carried

Zarathushtra too, upon his attaining Realisation, anoun@&g 'and by aeolian forces, and raised to a high

. enough altitude ... you know, the whole spiel. He lis-
the One-ness dVlazda: tened to my long lecture in silence: and | was getting

painfully aware as | went along that it was becoming a
Mazdao sakhar€ moirishto most reproachful silence. At the end of my talk he asked
me: “Have you never heard of Allah ?”

(or, to put it in Vedic):

ng_a-r: g@Y p:rﬁq:[ | 7 The Gathic word sakhare is 9@ sa-svarah in Vedic:

“One Who goes by Himself; Singular; Unique”. It comes
from the root svr “[to] go”. The cognate in the Rig Veda
is sasvarta , as in this sentence: I At SR
I AM: (Rigveda 7.54.5) “What the Unique One
Mazda alone is WOI’thy of worship. conceals, or what is manifest”.—l give this derivation
Gatha 29.4 because scholars are not all agreed upon the mean-

ing of the term sakhare , even though they certainly

are %n Zarathushtra’s monotheism. | give the render-

Consider, however, the tremendous impact of this StateMENL. " ine right as one admitted o be possible,

in historical perspectiveno other person before Zarathushtra,ng one which certainly reflects the spirit of the Gatha:
had made such a powerful declaration of monothe&linthe and is consonant, moreover, with the purport of the
other Sages metioned above liadtbr Zarathushtra. Zarathush-verse in which it occurs. (The only reason I mention
tra was the first Prophet we know of, who spoke of monothei&ffa & in fact, is to silence Academics, who are so
. .. picky and critical that when reading their works or ar-
in the most uncompromlsmngf_terms. . . guing with them, one is often reminded of Bernard
MOI’GOVGF,ASUI‘& Mahad-da,8 in keepmg with all thé\sur- Shaw’s aphorism that “those who can, do; while those
asof those days, was alfarmless (Well of course—as we havewho cannot, teach).
seenall Asuraswere formless!) His worship was not to be con-

ductedviaamdrti or idol; in fact, the idol was to be smitten out

Mahad-dah sa-svara smarishtam

of the Congregation of Zathushtrians: 8 The root da can be taken to signify “creator”, as in
the Hiranyagarbha Sdkta of the Rigveda: O CIYIT
Kada ajem murthim ahya maghahya urupayeinti YR TTHAHR “He created the earth and these

heavens”. Thus Indian visitors to Iran, being well ac-

quainted with the term Mahad (meaning “The Great

One”,may well have taken Mazda to mean Mahad-

Gatha 48.10 da, i.e., “The Great Creator”! We shall have more to
say about this matter later.

When shall | smite the idol out of this Congregation?
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Not just the idol; Zarathushtra was evidently not fond of &rihe terms khaetu, verejenem and airyamna  ap-

over-abundance of rites, rituals and ceremonies either; he A&ty designated people belonging to three differ-
ent goups. Some scholars think they signified the three

clared that The Great One was to be realised through Love alone, " .o avans of ran—correspond-

and that too by people of all castes and creeds—evdDeN® g 1 the indian vaishya , kshatriya and brahmin :

Yéanistsworshipped only Him, if they but knew, when Love waghers think otherwise. We need not enter into the con-
in their hearts: troversy here, since it is not relevant to the point we
are trying to make. (Some further points regarding the

Ah ha khaetush t caste system have been made in margin note No.11
yacha aetush yasa on this page, where the reader may find some interst-

ahya verejenem mat airyamna ing facts).
ahya daeva. Mahmi manoi

Ahurahya urvajema Mazdao
10 Many Christians are of the firm belief that the con-

. g S .. 9 “ 9 cept of God as Father originated with Christ; and so
Him thekhetu® worships; Him therrijana ® and thedryamna they are often hurt and offended to have “pagans” prove

worship; [even] th®aevd-yasniss?] worship [only] HIM. TO (o them that they are quite mistaken in this regard. In
my mind, it is [naught but] Love fokhura Mazda. point even of Biblical fact the idea existed in Judaism
Gatha 32.1 well before Jesus’s time (see for instance /saiah

63.16); and Jesus himself, in employing such terms

. . . . . . as “Our Father which art in heaven”, was simply enun-
This was also the first time thBhakti—devotion, intense ;g a phrase—z s 22 1358 avinu sheba-

love for the Divine—had been enunciated by a world teacheghamayim —which happened to be currently on the
Before Zarathushtra, not even the Vedas had mentioned thélips of large numbers of Jews in his days, and which is
Love as the Way unto the Divine. But to Zarathushtra, Love,foundin many contemporary Jewish texts. And as for
whether for or of God, was a very real and concrete thing, a&® East ithad carried the concept much farther, and

. . brought in other family members into it too: the most
real as the love of a friend, a brother, a father: important being, perhaps, God as Mother, as in the

cult of Durga or Kali, and as Spouse, as in Vaish-
Urvato varata pata va Mazda Ahura navism and Sufism (upon which | have expanded in
subsequent pages). All these trends, however, find their
earliest expression in Vedic and Gathic Hymns—as
we shall see elsewhere in this study too.

Thou Art the Friend, the Brother, [and] the Father, O Great Spirit
[of them all].
Gatha
i . . . 11 Many people believe that the division of a people
In “ght of the above, let us try to visualise the Impact thiartt:) separate hereditary castes according to their func-
Zarathushtra's teaching had on those around him. On the @Re society is a peculiarly Hindu custom, and are
hand, there were tHeevayanists who worshipped though thenot aware that it has existed in several societies in
medium of the idol, who laid stress on rites, rituals and cerenjgley—and notallofthemwere Aryan. The medizeval
nies, who had a predilection for the caste systeamo flour- “epanese, df?r:;”f:i”;ethzasuiﬁlvifgrif':;'r'e;rtZynse
ished in the eastern part of the Aryan Land. On the other hang.a samurai could only call himself so if he was
there were those who stuck more closely to the original teagdu in a samurai family (and for this reason Hidey-
ing, thePaourya-tkesha who continued worshipping througheshi, the greatest military genius Japan ever produced,
the medium of the Fire as their forefathers had done, who haogaPpened to be bor a peasant, was never al-

. . . . lowed to assume the title Shégun or “Supreme Mili-
predilection for Fathewaruna the All-Wise Asura, who laid = i ik was reserved for samurai only—

great stress oSI'ﬂ'F[ashamor ;EE“[ rtam, “Righteousness", and had to content himself with the inferior appellation
who followed the “Way of the Fathers”. It is easy to see thaiko or“Great Prince”). Among ancient Aryans a caste

Zarathushtra's Message, tli@zda Yasnag had a great affinity system of one sortor another was, in fact, common all
with thePaourya-tkeshg whereas between the followers of Zarhe way from the Bay of Bengal to the Bay of Biscay;

. . for the Celts, for instance, as Peter Berresford Ellis
athushtra and the worshipperdrafra there could be little meet- _ -~ - 0 Dids s the ancient Celts

ing ground- emerged into recorded history and became known to
This “Deva-Asura War” was obviously a phenomenon rethe Classical writers, is clear that in their society four
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sulting from the mutual incompatibility of these two cults. Theain classes had developed, as they had done initial-
multlple Daevason the one hand and the One Gssira on Iy in other Indo-European societies: the intelligentsia,

the other, were clearly not going to get along too well with eath"2""s: the producers of goods and the menials
y g g 9 g or manual workers. These classes paralleled the Hin-

other. The Indian scriptures have symbolised this clash of |de)§l§]es of Brahmin, Kshatriya, Vaishya and Sudra”. It
in the poetic form of the well-known war between evas was zarathushtra’s innovative teaching that first chal-
and theAsuras. The outcome of the war was, in a sense, predittged this typical Aryan trend; and although today the
able. TheDevasgained the upper hand in India, whi\gura ~ concept of equality between man and his fellow-man

Mazda emeraed triumphant in Iran is so common as to be taken for granted, it ought to be
g P ! appreciated that it was not the framers of the Declara-

A Devayénistcries outin th&igveda tion of Independence, but the Persian Prophet, who

first enunciated it in unambiguous terms.
T AR AN T I T & a0 ?.Tﬂﬁ'l?( |
T JUET o FA AT T Y ARST A IR N

May the other cultife.,thePitr-yana, the cult that i®therthan
the Devayand be utterly ruined. We will worship a god who
has eyes and ears.

Rigveda 10.18.1

12 | have expanded upon this idea in much greater
detail in a later chapter. The notion that religious be-

On the other side of the River, Zarathushtra denounces #€were something to fight—physically—over is
Devas somewhat recent among Aryan peoples, and in pre-
christian times they would have found such ideas risi-
ble. We shall not expand upon it here, since—as Solo-
mon says—there is a time and a season for every-
thing; let us therefore wait for the right moment to dis-

At yush daeva vispaongho
akat manangho sta chithrem;

yas cha va’o mash yazaite cuss the implications of this extremely important Ary-
drujashcha pairimatoish cha. an trait, and the enormous effect it has exerted upon
Shyomam &a’ipi daibitana the world's history.

ya'ish asrudum bumyao haptaithe

O yeDaevasall,
Ye are progeny of the Evil Mind;
Whoso fondly serves you
Serves but Lie and Error.
Your deceit spreads all round
For which ye are notorious
The seven worlds over.
Gatha 32.3

A clear declaration of war on each side!

Mind you, by and large it was not a war that was fought with
arms; these people were too enlightened a folk to imagine that
ideological, philosophical, religious and spiritual questions could
be resolved with the help of the swdtdt was a war ofdeas
and even while it was being waged, Bieigus and theAngi-
rasas could, and did, live side by side. Thus we find that as far
west as Asia Minor th®evaswere worshipped by Hittites as
late as the second millennium BCE, as evidenced from an in-
scription found at Bogaskdy near Ankara in Turkey, bearing the
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declaration of King Subbililiama of Mittafi,, here given in ** The Mittani were a people, Hittite by linguistic affil-
transliterated form: iation, of whom the best-known city-state was Troy.
The Trojans, in the lliad, are protrayed by Homer as

being in religion and custom no different from the

Mitrasya ilani Varunasya ilani Indra ilani Nasatya anya Greeks; but as the Bogaskdy archelogical discoveries
indicate, there must have been differences between

The mention ofndra, along with other gods, gives us a hintem to some extent, atleast in the names of the gods

that the cult was very likely that of ti@evaworshippers or Worshipped. Nevertheless, the customs observed by
Angirasas the Aryans of India and Iran did not stop abruptly at

. . the “Turkish” border, but gradually and almost imper-
There were even attempts at peace'makmg- Risti ceptibly blended into Greek customs. This is also un-

Agastya, for instance, addressedra as follows: derstandable since the Greeks themselves—as point-
ed out by H.S. Robinson and K. Wilson in their Ency-
3 T Y lopaedia of Myths and Legends of All Nations — —
& 7 3= feiafr yrae Agaa §
a- k) “evidently descended from tribes who had come west-
qft: ST GITYAT AT T 990 a9y |

wards from the early home of the Indo-Europeans in
South-Central Asia”. The notion that Europe was ei-
How now, Indra, why art thou so inimical [to the invisible  ther demographically or geographically a separate
gods]? They are thy brothers! Be kind to them. Do not fight and entity from Asia was not entertained by the ancients;
slay us! and it was only more recent Europeans, intent on keep-
. ing Europe Christian, who promoted the concept we

ngveda 1.170.2 now take for granted: that Europe is a “continent”. In

actual fact it is no more a continent than China is, or

... butindra would not be pacified: India for that matter; and it is only the European bias
that education has acquired in recent centuries which
ﬁ;— a— YO 9&T 9O 311%117!1'@‘ perpetrates this out-and-out lie. All the same it is a lie
that—in Goebbels’s words—has been repeated a thou-
farT fE O T A e naH S T Rt

sand times, and thereby turned into a truth (of sorts);
and so we need not obliterate all references to Europe
How is it, brothelAgastya, that though thou art a friend, thou  in our study. It is, however, necessary to keep in mind

dost disdain us? | know thy mind! It is not inclined toward us that strictly speaking “Europe” is a myth, and that in

[i.e.,you have greater love for tiesuras]. f"t‘”cl'f”t “m‘:s i"e:hthat myi: "‘t’aé “”kno‘”?ﬁ (Th_el m:t’th
. Itselr asserts, e way, that europa —the girl arter
Rigveda 1.170.3 Y y b ?

whom Europe is named—was herself not even Euro-
pean, but was the daughter of the King of Tyre, which
This war of ideas was fought mainly on the battlefield @és in Asia: teliing testimony indeedt)

thought. Attempts were made to convert eminent teachers of the
rival doctrine:

T A MEEEr g1 AT e hE |

When the Angiras&hunahotradied,the Bhargav8haunaka
came into being.
Sayana Bhasya, 2nd Mandala

In plain language this verse can be taken to mean, that an
Angirasa Sage,Shunahotra by name, was converted by the
Bhrigus; and when he was converted, he changed his name to
Shaunaka This was evidently a remarkable successStuu-
nahotra is identified with the RishGGritsamada, reputed to be
the compiler of the second Book of the Rigveda, and therefore a
most eminent Seer. (That Angirasa could become Bharga-
va shows that strictly speaking these were twdis, not two
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clans It is understandable, though, that members of any partic-

ular clan would normally also adhere to the same cult.)
TheDeva Yanistswere also not asleep. They converted some

Sages of Iran, as testified unto by the the following verse:

T GHE: FHHAAAHT 5% JUT: foad s=eifr
IF: W TR A UAiee, A% qedi| Ara
14 We already said something about Agni earlier, but

Many a year have | lived with them; | shall now acdegta itis a very fascinating term, and has many ramifica-

. . - e tions; and thus we shall much more to say about it in
and abjure the Fathafaruna, along with his fire and hBoma ! . Hen more 1o say abot !
the course of our study. One interesting historical fact

has retreated. The old regime has changed. | shall accept thg i, e Hitites, who lived in what is now Turkey,

new order. employed a similar term—Agnis —which not only
Rigveda 10.12.4 meant “fire” but seems also, as in Sanskrit, to have
been the name of a deity. Its is strange that the term

Some, less disposed to dispute ideological matters, and g leet n il Autnernneianhourina Per

. . .. . where the word for “fire” was usually atar, and
conciliatory bent, tried to assimilate both cults into one: where no cognate of agni ever took root, even though

some scholars think a word similar to it was in use in
T HT UM 3 S W'lﬁ' I AR guc: | the most ancient days); and yet the same word finds
Tﬁ'h' A ™AW AT a— }Iq‘ UIsE @-@rﬁ{ L AGH ] itself firmly established among the Trojans but again

not among the neighbouring Greeks; while the Ro-

- R mans, on the other side of the Greeks, knew all about
Agm’ teach us our prayer. Bless IIWkﬂ]‘gha\/"’lts ﬂ'e" those it, as IGNIS ... while the transalpine Gauls did not; and

who belonged to thilagha or Congregation of Zarathushtra]  thatitsurvives to this day (as ugnis ) among the Lithua-

also. May both the communities be under thy protection. Help nians but not among the Germans. For this linguisitic
us always to weal. peculiarity—perhaps it is only interesting to linguists,
Rigveda 7.1.20 but to linguists it is very. interesting indeed—I have not

the remotest explanation, and would be grateful for

) ) o ) any light thrown upon the matter.
It is obvious that the two communities, both having emerged

out of the same stock of original beliefs, were living together in

close proximity, and moreover had no intention of resorting to

armed conflict for the resolution of theological differences—at

least not thl‘OUgh large scale war. 15 Some people with whom | have spoken have ex-
What to speak of Iran and India, thegirasasand theBhri-  pressed surprise at my statements about the ancient

gus lived together even in Greece, where—as pointed out !lpks between India and Greece; and | am in turn sur-

Macdonnell—they seem to have been known respectively asAfjgd a tem foritis—or should be—well known even
among Europeans that one of the most celebrated of

. ‘15
Anglgos_as thd:)hlegyal_ L. Greek philosophers, Pythagoras, had some contact
That it was the Persians who were inimicalrtdra can be im ingia whether first- or second-hand), and as a
seen by the following line, spoken by lawlra -worshipper: result of which had picked up his ideas of metempsy-
chosis or Transmigration of Souls, which many of his

H" -q-l- a-q-ﬁ_r gﬁa- H-q-%'ﬁa- tﬁh‘ | disciples preached on European soil, and to which even

Shakespeare has alluded. The land of Greece was

well known to Indians, and they had a (Sanskrit) name

The Persians oppress me, as a co-wife does a co-wife. for it as well: T Yavana, a corruption of lonia (an
Rigveda 1.105.8 ancient Greek name for Greece). After Alexander’s

conquests, as a matter of fact, there even grew up a

And Indra swore vengeance on the Persismuras: Graeco-Buddhist cultural tradition in Afghar?ist.an,
called the Gandhara (after Kandahar , the principal

city of that region at the time), which has left behind

E"E‘l =|' l li [ m )Iﬁ- for our enjoyment Buddhist statuary sculpted in im-
o |t Fefr s =T | peccable Greek style.
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| shall crush them like leaves on a grinding stone: how dare
these incorporeaB{ﬁE] rogues vilify me?
Rigveda 10.48.7

But Zarathushtra was made of sterner stuff: he was not to'%@is statement needs to be qualified somewhat, for
intimidated bylindra’s threats. He went on resolutely with théhe word Shiva is used at least once in the Veda to
task of propagating the Good Religion. Aindira soon found "ndicae a detity—or at [east such an interpretation is

. . possible. However, it is true that not a single one of
to his grief that the whole of Iran had adopi4alzda Yasnd the Vedic Hymns is specifically addressed to Shiva by

Indra was so important that out of the thousand-odd HymRghe. Rudra, of course, is equated with Shiva by all
of theRigveda two hundred and fifty are addressed to him, whilndus; butitis by no means clear that the Vedic Ary-
for Varuna there are only twelva/fishnu has a mere five, while ans did likewise. In point of fact the worship of Rudra
Rudra is restricted to three, and by his far more common presgit™+a oWes its inception, as we shall show in a

. . . . later Chapter, to the impact of Mazda Yasna on Hin-
name Shiva, he is not mentioned even ort€&ndra is the most .. (Itis also true—as we shall mention in passing
highly lauded of the Vedic deities; he is hailed and feared as ith@ that it is in addition a result of the interaction of
Great Warrior: between the Aryans and the Vratyas or non-Aryan ab-
original peoples of India; but as that interaction is some-
what outside the scope of this study, we shall ourselves

Through fear of thee upon the earth is shaken o
not go too deeply into it).

E’en the immoveable—the ether, all things;
The earth, the heavens, mountains, forests tremble:
The firm foundation trembles at thy going.
Rigveda 6.31.2

“He is the mighty unrestricted lord and master, King of the
worlds and people; not even the heavens can restrain the Mighty’s
might; the work he sets about he acomplishes, and no one is able
to hinder him. In his two hands he holds the nations and their
possessions; he animates the spirit of heroes in battle against
their enenmies, though unnoticed by the wise and by the hosts,
numerous as the stars.” The opposition which a repudiation of
Indra was likely to stir up, from a religious, philosophical, soci-
ological and even political point of view, must have seemed sim-
ply apalling, but Zarathushtra’s courage was equal to the occa-
sion.Maharishi Zarathushtra asserted simplified, aniconic mon-

. . 17 Th d “Church” d h i it t
otheism, not by words alone, but by deeds; he established the .. o Useqnere s auie an accuraie

e . trangation; for this English word is itself a translation
Magha, the world’s first Church or Spiritual Communtfyfor (s the Greek exkAnaia ekkiesia ) of the Hebrew orig-
the confirmation and propagation of his teachings. It was belglsnp kahal which literally means “group of people”,

challenge thrown in the face of the religious establishmentopfcommunity” (and it is implied in that phrase, of
his time course, that they are devoted to some sort of Spiritual

. activity or goal). Many people believe that a religion
HOWGVE‘I‘, it must be noted that the MessagMafda was cannot exist without a “church” or some sort, and it

not altogether an unknown one to people of the time. Zarathughizs somewnat as a surprise to them to learn that
tra’s protest seems directed against the innovations—and e§@@er Hinduism nor Islam (among other religions)
cially the elaborate and ritualistic iconolatry leaning toward p@pssesses a Church (in the sense of an organised body
ytheistic tendencies, and a disregard for moral principles—bfdherents). zarathushtra, as far as we are aware,
the relatively more recefaeva-Yasniss; but his doctrine had "2 " 1ret refigious leader to realise the potential of

X . ! such a system (especially its political potential); and
much in common with the pure ancest®aburya-tkaesha should thus be creditied with having invented this con-

Yet Mazda Yasnawas also not quite the same old wine in @&pt too.
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new bottle. Zarathushtra, for instance, did not see fit to retdifhis term, and the deity it names, is one of the most
the name\/aruna; and this might have been becadMseuna interesting in the study of religions. In antiquity as old

— ”. as the Vedas, it survives in our own days as, for in-
had been called the “Friend loidra ™ stance, the name of the Buddha-to-be, Maitreya —in

which form it has spread as far east as Japan; while

AT Y 90 =991 | the Romans, as we said, took it as far west as Wales.
Literally the name Mitra—as in modern Hindi—simply
means “friend”. The nature of the deity denoted by it,
however, has varied over time and space so greatly
that it rivals Soma in strangeness (see also page ...,
margin). The Roman Mithra was usually linked with
... and often, whemdra or Varuna was worshipped, his friendne bull-sacrifice or Taurobolium which had, possibly,
Mitra or Mithra) 18\was Worshipped a|ong with him. Thisits origins in the Cretan cult of the Minotaur , and of

is the origin of the namMlithra who later developed into g Which races survive, presumably, in the Spanish bull-
deity in his own right, and whose cult the Romans adoptediﬁrﬁéigz:e“:t'f;ab;;?fﬂfggst stplte:w;:p:zgzgm:g
large numbers, and carried as far west as the shores of the Atlased the same by them) was ore often connect-
tic Ocean. However, in Vedic tim@ditra was not yet an inde- ed with the Sun (as for instance in the Roman term
pendent god, for in th&hruti, although we findndra orVaru-  Sot Invictus) or with light (as the later Persian form
na (and many other gods too) often mentioned alone, we $&lus name, Meher "light’, indicates, and as the late

. . . . . Shah of Iran—the one deposed by the Ayatollah—used
dom find this to be the case withitra . The VedicMitra was to grandiloguently describe himselt: Aryameher “Light

Varuna is the friend dhdra in the heavens.
Rigveda 7.34.24

Only mentioned in the company of his “friend™: of the Aryans”). One commonly used Hindustani term
for expressing gratitude, i.e., saying “thank you”, is de-
X :h- ﬁ:ﬁ- X 9w | rived from the name Mithra: H&ETT meherbani ,

which more-or-less means, “May [the Lord’s] light be

P b ¢ itra. - b to U¥: upon you”. Mithraism (in its Persian form) was to be
eace be unto uBlitra ; peace be unto ugaruna. found in India too; and in Asia Minor a number of rul-

Rigveda;and alsoTaittirya Upanishad 1.1.1 ers at one time or another have called themselves Mith-

ridates “Son of Mithra "—in fact all the rulers of one of

Zarathushtra gave a tota|wfferent name to the Supremethe ancient Greek States at one time called themselves
Being. Perhaps he did not want any loophole left through whith
Indra could re-enter, and thereby corrupt, his strictly monotheis-
tic religion. Whatever the reason, the fact remains that he gave

the Almighty one, andnly one, name, albeit double-barrelled; ;.. < ent needs to be qualified. however, by

viz., Ahura Mazda. Never in hisGathasdoes he address, Ofyginting out that there is a word in the Gathas—

refer to, God except by this naiién that sense, then, his monvahma—which seems to correspond to the Hindu con-

otheism is stricter than any the world has ever seen, whetagiof S& Brahma, “The Absolute”. This term, in the

before or after his time. sense in which it is used in Hinduism—it is, by the

. . . . quite diff t f &Il Brahma, The C tor,
Compare, for example, this approach with that of Judaisiy *"c o cror rom S sranme, e Liearor

; = . whose name ends with a long -a- sound, while the
and Islam—the strictest monotheistic falt_hs a_lfter Zarathushtrggner is pronounced almost as Brahm —this “Abso-
In both of these faiths the Supreme Being is called by severalof vedism s very special in religious thought, and
names. Thdorah, the most ancient (and also the most sacreuayester belief finds its closest parallels only in such
portion of the Jewish Bible, itself calls God by at least thr%‘?“‘:_e'y recent “("trhms a:thzh@dheai °ft:ed:e";"
. - . f— . ristian mysics (though in China, on the other hand,
namesmﬂ YHVH’ = ﬂ$& EthIm’ and*w 5& EI_Shaddal' itis closely paralleled by the concept of the Tao, which
SUbsequently Judaism Came to address tl'-"RDLUS’mg a great has existed for at least than two and a half millennia).
number of epthetsr.r jﬂ: ¥Impn Ha Kadosh Baruch HU“The in Hinduism it is an even more ancient idea, for it is
H0|y One, Blessed be HeSSW! =% Tsor Yisra’'el “The Rock usedinthe Yajurveda itself (of which itis actually the
of Israel”, @1 Ha-Makom “The Place”, and several othersE"’S‘”EJ Wf[)d)- Thle ?dez ;’”de”{‘r‘g Bra;‘ma can ifrt
, . . . . aps best be explained to westerners by saying tha
_Th_eQr an, _be5|des of course calling I_—M’nlah , also calls HIZ?’ while God is a personal concept, Brahma is quite im-
in its very firstsuraor Chapter, thé&atiha, by the ternRab. personal, and denotes, not a conscious Defty interfer-

The wordAl Rahman “The Compassionate” also came to bRgin human affairs as and when it pleases Him, but a
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used, among some Muslims, as an alternative nam@”&h" more abstract something, like an underlying substra-
as didAl-Haqq “The Reality” andAl-Malik “The King”. And it tum ofreali.
is a known historical fact that when people have started speak-
ing in terms of God the Father, God the Son and God the Holy
Ghost, they have been accused by others of tendencies towargsebrew this same Semitic root has given rise to
polytheism. Perhaps Zarathushtra was aware of this dangerthberd Rabbi. This, by the way, is a term by no means
insisted on one and only one name for the One and Only.  "'9htly employed even in Hebrew: for Moses, alone of
And he was obviously particular about the spiritual connot‘gﬁ.ﬁ}"-the Prophets, is called by Jews Moshe Rabenu ,
oses our Rabbi”—his eminence in Judaism being
tions of the name he chose: “The Great, Formless Spirit; CreatQiuch greater than that of the other Prophets of Is-
of the World and Wise Lord?* Zarathushtra did not choose aael that the term Navi “Prophet” is regarded as not
mundane name |ikAgni (“Fire"), Véyu (“Wind”)’ or evenSayvi- quite exalted enough for him. In this respects, moreo-
tur (“Sun”)—all of these common Aryan names of gods, arfg[ tn® term Rabbi (or Rab, of which Rabbi is a de-
the first and the last of them very important even e rya- rivative) |s. to some extent parallelled by the Iranian
term Ratu; for we shall see later, the word Ratu has
tkaesha No; he selected an apellation which carried the highgst, empioyed in zoroastrianism both for zarathush-
spiritual connotation he could think of. tra and for God.
Innovative as this tactic was, however, the tefiinira Maz-
da” was all the same not one that sounded strange t¢aitue
na-worshipper of his day. The ter&hura or Asura, with its
connotation “formless”, was already current at the time; and as
for Mazda, why, there happened to be a common Vedic word
sounding very much like it, which in the Indian style of pronun-
ciation was articulated agedhas
This wordVedhaswas not new coinagé&udra had been
addressed agedhas

AT HEHET 9 |

Ashadhaya Mahaméanaya Vedhase
Rigveda 7.46.1

..Mitra had been addressed\&has
T Al ATTE ™|

R&ja sukshatro ajanishta Vedha
Rigveda 3.59.4

21 As to the various meanings of the term, we shall say

..Agni had been addressed\&dhas something later. At this stage it is perhaps sufficient to
indicate that although scholars differ as to the mean-
w mw %"4‘@‘ | ing of the compound name Ahura Mazda , it is highly

possible (see Chapter 7), that in fact all the differing

o . . meanings are correct, in one way or another!
Kilalape Somaprishtaya Vedhase

Rigveda 10.9.41
..and evertomahad been addressed\&dhas

T H 99 9F 9 36 |
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22 | know it is hard for people like us, in whose minds

Pra punanaya Vedhase Somaya vacha uddhatam “educa:O”; is ‘:"a”ab'y eq“gtjd with "“terzcy"v to

. rasp the idea of a memorised dictionary; and so we

ngveda 9.103.1 San’tpbelieve our ears when told that in ;/ncient times

India possessed not just one but several such! In ad-

As a matter of fact, the teriedhas when used in associa-dition to the Nighantu mentioned here, there is the
tion with the termAsura, referred to the Highest Lord: Unadi (mentioned earlier) and the Amara Kosha (from
which we quoted earlier too). Many such didactic

: HTET &1 W’ﬁ‘r =T ﬁqﬁa' works—included among them is Panini’s treatise on

H a [Ef E l=' 5: l grammar which we spol?e aboutin the Introduction —

9 Hﬁ - la il l [ < ( g al El E were set in verse for ease of memorisation; and al-

though in this day and age written versions of all of

Through the Grace of thsura the Sages see clearly in their them exist, the classic way of learning them even now

hearts the Soul fIying up like a butterflpe{tanganjl. Their is by rote, as schoolchildren learn multiplication tables.

. . . . In India, by the way, such mathematical tables include
vision pierces the depths of the oceans. They desiréfedimas (InIndia, by the way, su ' e

W . S not just integers but fractions as well, and as a very
the staus of “The Enllghtened’hprlchl]. young boy | had memorised some of them: which goes

Rigveda 10.117.1 to show how important memorisation has always been
in India, and still is). The importance of the spoken—

A Hymn composed, as its initial verse announcedlagy  asopposedtothe witten—word was aiways very great

pad (Iran?), indicates thagni, the Fire, is the specihbtar or " & ancient Arvan cultures; and perhaps this is the
priest ofVedhas reason why western orientologists do not credit India

with as great an antiquity as, say, the Mesopotamian
cultures (for they find no written evidence).—By the
aTﬁ:lEﬁ' gﬂ]ﬂ' aTqa‘r ?RTR- S]ﬁ ﬁa}g %[q'er | way, one guestion always on the minds of sceptics
needs to be addressed: how textual reliability of oral
material could be assured over many generations. |
do not know how the Druids did it; but as far as the
shruti was concerned, it was secured by a very in-
Rigveda 10.91.9 genious method of memorisation, in which each pas-

sage was repeated aloud in three separate ways: first,

So it is evident that the nanvedhaswas quite familiar in i & straightforward manner; then secondly, with the
Iran—and not only there, but all over the known world of tho§&?2°'es aternating (as, symbolically, abebedededet

. . . . etc.); and lastly in another similarly scrambled-up man-
days, if thengvedamay be believed: ner. Of course the second and the third memorisa-

tions made no sense; but they served as checks

ﬁg‘@‘ ﬁ'QHT Hﬂ:ﬂﬁ{ GEZE qar mﬁ' CEQUIRE %‘q‘g‘ | against the first, which did make sense. The extreme
rigour of such a system against corruption cannot be
matched by any method of writing short of computeri-
sation; for errors are bound to creep in while copying
by hand—errors which would have no chance what-
Rigveda 4.42.7 soever of slipping by the ear accustomed to hear the

Vedas properly recited in the above-mentioned three

Now it so happens that this teiedhas when phonetically ays-The Indian systemis certainly much more refia-
transposed into the Iranian pronunciation, becolasda, as °' ™" e verviong run; for the oldest Biblical texts we
. . . . possess—and those only a few fragments—go back
illustrated in the steps indicated below: a mere two thousand years, all others having long ago
(1) As theNirukta —one of the oldest Vedic lexicons (anGrumbled to dust; and thus we have only inference to
probably one of the oldest dictionaries in the wétlthlls us, assure us that Daniel or David prayed from the same
the wordVedhasis interchangeable witledhas (Nirukta 3.15) ~ Torah which Moses brought down from Sinai—and
(2) The-e-sound in the worMedhasthen changes t@z-in ~ “/"e" ™ not even be the one in use now. It s true,
. . . of course, that the method of Vedic recitation outlined

the Zend Style of pronunCIatlon_aS it does in wordsTi above is more recent than the Vedas themselves, and
nedishta“nearest” (Sanskrit) which becomeazdishtin Iran)  thus as regards their very original words we cannot be
—and this turndedhasinto Mazdhas certain that they have survived unchanged. But then,

(3) The-s-ending of Sanskrit elides, according to the grarfis! shall point outlater too, those that have survived
52
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matical I‘U|€‘Fﬁ( 3]?:?"{ ?«h'q'; (from theKatantra Chanda are the only ones that possessed a kind of internal
Sutra) which says that Vedic nouns often drop the firsal ?;ffiifseﬁz.?eﬁﬁ"ﬁi i’;‘;:‘;ﬁg{::;;esz“gg;
and-n- sounds optionallyhus rendering/lazdhasinto Mazdha, recognition, and :sar:’sult, in all likelihood, complilately

(4) And, since there is nalh- sound in Iranian, the word in tgotien).
the ancient Persian tongue becorezda.

Whether Zarathushtt@mselfderived the namilazdafrom _ .
the termVedhas or not, is irrelevant—and in fact scholars argn';l:a,\;;t:;Ozzcgsjzn“c::i;i:ﬁ&U’;‘;‘;Zj;”lfir:;’
divided on the question. What relevant for our argument— ;. onos (called Sarurn by the Romans), who in
and here the scholadle agree—is thabnce this name had beenum gave birth to zeus. Of course the word chronos
given out to the publidt becameacceptedoy them in prefer- aiso means “Time”, and it could well have been this
ence to the earlier namruna, because the terNedhas—or relationship which prompted Zoroastrian theologians
rather its Iranian equivalent—was obviously already well knowgf /" a9 to postulate the notion of Zervane Akame
. . . or “Boundless Time”, as being something almost on a
in Iran, particularly as an epithet ¥&runa. In other words, . ,in ahura Mazda Himset.

“Mazda’” is the newer, Zarathushtrian name for the age-old pro-
to-Aryan, Indo-EuropeaAsura Varuna or Uranus, the first of
the dityas or sons of the Sun, the ancestobgéusor Zeug?  * Friedrich Max Mller (1823-1900), the greatest Ind-

the upholder of the moral order and All-Wise Lord of All H@logistthe Westhas ever produced (and possibly the
Surveys greatest it ever will produce, for his work far eclipses

. . that of all subsequent western indologists). A German
All serious scholars of Zend now accept this; indeed we hayih. he did most of his study of eastern cultures at

Prof. Max Miille?* himself—than whom no more august auexford, England: and amazingly enough, never once
thority can be named_te”ing us thafeédhascame to be in- in his entire life had the opportunity to set foot on Indi-
voked asMazdain the land of Iran”. Others say the same thing? s' He pioneeredthe linguistic analysis of refigions,
Manico_l writes that “the evi_dence that_identifMar_una with j{‘e"p'sf‘;i'(ﬁfo“udgfoiifgif :ci;;r?elswt.ﬁo:m? :i:eo:et
Mazdais too strong to be rejected”, while Bloomfield declaregsning ne says, his transparent love and glowing ad-
“It seems to me an almost unimaginable feat of scepticismmi@tion for india so strongly attracts Indians that in
doubt the original identity o¥aruna and Mazda”. Worship- India his name has overshadowed the prestige even

pers of Fathe¥aruna, then, were converted Mazda Yasna °©f the greatest literary giant Germany has ever pro-
in droves duced: for the Goethe Institut , the cultural organisa-

X i tion of the Republic of Germany, which has branches
NOt’ mind you, that it was an easy task. When—as the ParrSésery country on earth, is in India alone known in-

like to think—Zarathushtra came down from the holy mountadfad as Max Miiller Bhavan .
with the Holy Book in his hand8 he could find nary a person to
receive and accept his teaching. His first real disciple was Aise mental picture of Zarathushtra descending the
own cousinMaidhyomaha, and in fact for many years he remountain holding a Holy Book, much like Moses hold-
mained hisonly disciple. It was only after Zarathushtra marj29 s Tablets, seems to be firmly entrenched in the
. . . . Parsi mind; and many of them might thus be offended
aged to convert Kinyistasp of Balkh, a_md his family and court, " ' i coud not sossibly have happened,
as well, that his Message gamed W|despread acceptance’a%ﬁiat Zarathushtra was almost certainly quite illit-
that because the King’s subjects probably felt they should fekte (reading and writing not having been invented
low their sovereign’s example. Perhaps Zarathushtra knew @it The astounding thing, though—and something
if his teaching was to have a chance of spreading among mrfjake Parsis proud of the Persian Prophet—is that

he could compose such potent poetry without so much

bers of the public in a wide way, he would have to get it dog!\SeS tting pen to paper, when modern authors can't

through someone in a position of power; and maybe it was Withie ciose even with their micro-computers, word-
this thought in mind that he approached the King, knowing, didcessors and on-line thesauruses. The entire Vedic
all probability, that he was entering a veritable lions’ den, wheragition is in this respect one of the wonders of the
influential people inimical to the purport of his Message had t}@ary world: for the Vedas as we know them, vast as

. . . they are, must surely be only a tiny fragment of the
ear of the mqnarCh’ and Wher_e they_ mlght Wel_l use this Inleflwﬁre store of Vedic material ever composed—the bulk
ence to get him falsely thrown into prison—as did actually haps ost over the ages because of the immense diffi-

pen—or maybe even killed—as, fortunately, did not; at least R@des of memorising it all.
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before he had managed to convert the Royal family and couitThe mental picture Zoroastrians have created for

Nevertheless, the enmity did not die down even after the Kin‘Q‘*@ﬂse"’es of this incident too—like that of the one on

. . . . the previous page—is probably just as anachronistic;
conversion. Whether it was on ideological grounds or not we . ) -

. oras we already mentioned earlier, the original Zoro-
shall perhaps never know fo_r certain, but when Zarathushtra VA8in worship did not take place in temples at ll, bt
77 years of age, an assassin is said to have thrust a daggemifé@pen air; and if the Prophet was indeed praying
the Holiest Prophet of the epoch while this Most Righteous Meirgn struck down, itwas in all likelihood upon a broad
was praying in his Fire Temple before the Sacred®Flewey- Meadow orin a sylvan glade. Legend has it that he

. . . kiled by a T i M lian, and this i it
er, by that time his Message had already been accepted in one gf. > 5 ranan or Fongotan, andris 1 aure

oo ; i possolble, for the Huns have had a murderous reputa-
the p“nC|paI klngdoms of his age, and after that there WasiRkince time immemorial; but if this legend is true, it
stopping it, certainly not west of the Hindu Kush; for in spite @#s probably no more ideologically motivated than the
the scant number of those who formally profess his Faith todayder and pillage perpetrated by the troops of Geng-
the extent of Zarathushtra’s influence on the West was so ghgf'an- (On the other hand, the assassin could wel

. h b A , hired by the high priests of th
that—as we shall soon demonstrate, and astounding as sUGL A .. Yam hired by e gh priests of fhe

- ) . tme Po‘r the purpose; and the deed could have been
statement may appear at first blush—nhis teaching may be saighifaq on a Mongolian suspect simply to divert atten-
a sense to be ruling over West Asia still...and not only over Westfrom the true perpetrators).
Asia, but over the whole Western world too: for the impact of
his reformation on subsequent religions was of tremendous con-
sequenceAll the major religions that have stood the test of time—
and particularly those that originated in West Asia—have adopt-
ed the main tenets of his teachingotc; while those that did
not, whether they were Aryan (like the Greek, Roman, Nordic
and Celtic religions), Semitic (like the Babylonian, Assyrian and
Canaanite faiths), or other than these (like the Egyptian), have
all died out; and even Hinduism—which as we shall show de-
veloped out of an elaboration of the rival cult, Devayana—
assimilated the spirit of his teaching without openly renouncing
Indra and his retinue of three-and-thirty gods, by re-interpret-
ing these deities in a new manner, mostly in the light of his mes-
sage. And as we shall show later in this book, a very strong case
can be made out for the argument that Hinduism is indirectly
indebted toVlazda Yasnafor two of the three members of its
Trimurti or Triad, namelyishnu andShiva; and if so, then as
the remarkable Zend scholar of Bengal, the late Shri Jatindra
Mohan Chatterji, succinctly puts it in hisagnum opudhe
Hymns of Atharvan Zarathushtra“India cannot be much too
indebted to Iran”.

We shall examine these topics in greater detail in subsequent
chapters.
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