CHAPTER 2

THE EPOCH OF ZARATHUSHTRA , THE FIRST PROPHET OF THE
HumaN RACE

t is quite clear, | think, from our study hitherto that religiousTo say that Zarathushtra promulgated a “complete
belief in the Vedic period was by no means undevelopedSffPture’ is notalso toassert that the entire Avesta is
.. . . is own work. The Gathas, the only material reputed

other words, religion—in the sense of a systematic code of E)%- , e
K | . - 0 be Zarathushtra’s own words, comprise in fact only
liefs, ethics, and spiritual lore—among the Indo-Iranians, or V&g, portion of the totality of the Zoroastrian texts:
among the original Aryans in their arctic home, was not in any they are their core, and the final authority upon
sense of the term “primitive” or unsophisticated. Great Sagexsh all the subsequent hagiographa rest. In this
were reputed to have taught even the GOdg;hﬂi@U was the sense however Zarathushtra’s authority is not quite
. . as absolute or overwhelming as, for instance, Hazrat

Preceptor of thésuras, soBrihaspati was of theDevas and e :

L. . . uhammad’s is for Muslims. Nevertheless Zarathush-
Divine Knowledgeﬁﬁlﬁ'ﬂTBrahmawdya, is said to have beentra certainly antedates Moses, Confucius or the Bud-
imparted not only byRishis to their disciples, but bBrahma  dha, what to speak of Jesus Christ or Rasul Muham-
the Creator Himself to his “first-born son”. However, until thead: and thus his chronological primacy as a Prophet
time Of Zarathushtra, no single Sage, SBB’hI or Prophet— is unchallengeable. (Of course, we are using the term

.. . . “Prophet” rather loosely here, in the sense of “Founder
whether Aryan, Semitic, Egyptian, Chinese or of any other 9805 reigion’)
graphical or ethnic group—had promulgatedomplete scrip-
ture, in the sense of having laid the foundations oématire and
independent religioA.This was first done by Zarathushtra; and

2 We already said something about Soma in the previ-

we are thus justified in entitling him “The First Prophet of the

N ous chapter. The use of psychotropic substances for
Human Race”. religious ritual is by no means restricted to the Aryan
As we have seen, long before Zarathushtra’s time the Agyiture; in fact in recent years the best-known such
an peoples had developed Reourya-tkaeshaor Pitryana and, custom s perhaps that portrayed in the works of Car-
somewhat later, thBaeva yasnaor Devayana The former '0S Castaneda, who describes the Mexican Yaqui us-
. . . a%? in this regard in the most intriguing terms. No cul-

seems to have gained greater acceptance in Iran while the latte :

. | i . ture; however, pushed the practice as far as the Indo
emerged as the more powerful force in India, although in neithgkan (see ; and it may have reached quite unman-
case was the dominance complete until well after Zarathushtgabie proportions by the time of the Buddha, who
appeared on the scene. In addition to these two major tremesgvidently disgusted by it, and prohibited in his
there were also the varioRsshisor Sages who sang their Hymng'ancha Shila s or “Five Precepts” the use of all mind-

. . . . alteri bst .H , during Vedic ti th
and made their mark upon the community; the various delt?ees;(mg stbstances, FoWever, curing vecie mes e

. ) . - drinking of Soma or Haoma was probably rather re-
Worshlpped by the people (at times throth the medium of |dgl§ted, and carried out only on special occasions; for
and at times otherwise); and the various customs, conventi@asyink can't have been easily available, the art of
rites and rituals hallowed by tradition and quasi-sacred in statugsying it confined to a select few; and therefore it

and which with the passage of time grew to become part of fgably did not reach levels which could be consid-
Vedic religion itself ered abusive. (Not having tried it out, moreover, | don’t

- . . think we can assert it to have necessarily been a bad
For instance, long before the time of Zarathushtra, it hggi especially since we have no idea whether it was

become a custom among Aryans to drink an elixir, most likeBpit-forming atallt) in more recent times Soma came
extracted from a plant, called in IndBam& and in [rartHaoma, to be synonymous with the moon, which was wor-
the effect of which was, by all accounts, exhilaratingly hallucitiPped under that name (as Soma Nath, "Lord
. . . Soma”), and for whose worship enormous temples and
nogenic. The reader will remember the ecstatic song &dhe ) .
] - ] . " idols were built—the most celebrated of which was the
drinkers from theRigvedareproduced earlier. In time the iM-yreat idol of Soma Nath smashed to pieces by one of

portance of this custom grew so great Bamaitself began to the first Muslim invaders who came to India. Hindus of
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be Worshipped as a deity; and an entire VedaSfimaa Veda alater age too, along with the Buddhists, had come to
was compiled out of the Hymns addressed to it, many of whlegf somewhat askance at the drug kick; and as the

. - . . ustom of actually drinking the beverage waned, ref-
pay homage to the potion as if it were a conscient entity. In oth&r

] i e A erences to it in the sacred texts were explained away
Hymns the listener is encouraged to “drink this mead that cQlietaphorical allusions to a symbolic nectar, a spir-

fers immortality”: itual essence which fortifies and immortalises as a re-
sult of its divine virtues—much like the Greek apBpw—

g-q-ﬁ:'a- ﬂ?i‘ ﬁfﬁ' W -q-a-;[ | ola ambrosia , whose name is thought by some to be

a foreshortened and degenerate form of the Persian

W W R SRS w I equivalent: Haoma Duraosa “Death dispelling Hao-
ma”. Because of this gradual mythification of the drink,

Drink, drink, drink this immortal mead, Soma became perhaps the strangest of Vedic gods,
this drink that is the greatest. and in legend appears in numerous forms—as a plant,

a drink, a giant, a poet, a human embryo, a bird, a bull
and, as we said above, the moon.—The translation
given on the right here, by the way, is liberal, not liter-

Sama Veda 344,946 4

Let waves of brilliance flow as streams
from the Eternal Righteousness.

In Iran too theHaoma plant and the drink distilled from it . _ _
have been immortalised in the form of an entire book of prayer§s" s the Avestan word meaning ‘prayer’, from
. . the root ya “[to] pray”. We shall speak more of the
theHaoma Yashf In fact it was so important a beverage that,.,;< iater on.
several Iranian legends grew up around it, one of the most prom-
inent being the story that Zarathushtra himself administered a
potion to his patron, King Vistasp, as a result of which the mgfhe Indian sacred texts are composed of shioka s,
arch remained in a trance for three days and nights, experidf? ‘e perhaps best corresponds with the “vers-
. - . . .. es” of the Bible: a sentence or two (though not neces-
Ing__lt IS Sald__s(_)methlng of the Spmtual Re_alm' sarily in verse form) conveying some single idea. As
It is also significant that the draught has, in the Sama VediGrach Taraporewala—the most eminent Parsi Zo-
shloka' quoted above, been call&H madam; for this word roastrian scholar of recent times—has perceptively
derives from the rod8& mad which in Aryan speech connotegoted. in the Vedas as well as in the Gathas "a unit of
many wondrous things. It signifies “to rejoice”: for examplgse 's [generally] a unit of sense; and thus it is as
. N A u . well to become conscious of this peculiarity of the In-
jayamiti madyami “I rejoice because | am gy, scriptures.
winning”. It also means “to be drunki'€., intoxicated)—not
surprisingly, since it happens to be the origin of the English word
“mead”. Itis also the origin of the English word “mad” (as in
“insane”, and maybe also as in “angry”!): but in its more anciettsanity was not, in past cultures, always looked upon
connotation it meant “mad” in a more positive kind of way- & totally negative light; and even in Shakespeare’s
« ” days it was not thought of quite as ill as we do, as
mad about God”, let us say. . . .
- . i illustrated by his treatment of Hamlet: indeed as
The Sanskrit word for “honey’lﬂ'ﬂ‘madhu, is also derived Bernard Shaw points out, most Londoners went to see
from it; and this word became so important to the Indians th@iiet, when it was first performed, with a view to
Sri Krishna himself is at times calle®TH¥9 Madhava, “made seeing a madman unleashed!—And then, of course,
of honey”. Mead is, of course, also made of honey; and itILi%eYVZ:e ”‘e;"k'”bg beslf”‘et: _thzjusedd“f’ tea;_":
possible that the English tetedia, which formed a large part m:'; sv(;reesigglyghinzz?; dobny e
of Iran—and which was apparently called in SansHT¥
madhya, derives its name from this word: “Land of Mead, or
Honey”. (And it is interesting to speculate as to whether the Ar-
yans who migrated to Europe retained some memory of sacred
syllableHon used by their brethren in Iran, and found in it the
origin of their own Anglo-Saxon wordsonig (German) and
honey(English), thus establishing a kind of reverse parallel with

the deification of the “immortalising mead” by the eastern
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Aryans)_ 6 This chapter—and indeed the first few of this book—

These small asides go merely to show that the commonaify"riten to set the stage, so to speak, for the main
among Indians and Iranians did not cease after they migra{tfér(%e of our study. Hence they may in places be bor
) ) Ing, but bear with me a while; without this background
south from LakeManasarovara, but continued well into the ych that follows might be uninteliigible.
time of Zarathushtra.

It is not my intention in this book to give a full and complete
description of the life and teachings of Zarathushtra; these sub-
jects can be found in many other books, and would in any case
take us too far afield for the purposes of our study. However, |
shall outline a few aspects of them, in order to establish the close
links that must have existed between Zoroastrianism and Ve-
dism during the Prophet’s own lifetinie.

Zarathushtra, as we mentioned earlier, is said to have been
born in a royal family. The city in which he was born was, as we
said earlier, calle®3ji; and he is thus known &karepish Ra-
jish, “the Prince oR4ji”. Later Iranians pronounced the name
of this city aRagha Ragauor Rae, and it is in these forms that
it is best known to us, particularly from being mentioned in the
Bible and its Apocrypha, where the pronunciation was derived
from a Greek version of its nami@ayeg (Rhageg. Today this
important city of antiquity is a ruin located not far from Teheran.

It is quite possible that this was the city of KiRgji who is
mentioned in Indian legend, and may even derive its name from
him (or from an ancestral namesake). According to this legend,
King R&ji, although a mortal, aspired to becomeltigra, or
Chief, of the gods. He fought a victorious war againstritiea

of his time, who happened to be the pure and safttylad.

(The story of Prahlad’s trials and tribulations at the hands of
wicked individuals have been recorded in several Indian texts,
and notably so in théishnu Purana).

If our conjecture is correct, then, it indicates that even in
Puranic times—which were far subsequent to the Vedic epoch—
Iranian Kings and cities were mentioned in Indian legends and
tales without the authors having cause to point out that they lay
“outside India”. In fact the very term “India” was unknown: in-
asmuch as people did know this word (or rather its prototype in
the Vedic tongue), it was known merel Sindhuor W

Sapta Sindhy meaning “[the Land of] the Seven Rivers”.
These rivers were the Indus and its five tributaries—the Kabul
river being, in all probability, the seventh. (The number Seven
being a sacred figure for the ancient Aryans no less than for the
Jews, it was used for anything and everything, even when it
wasn’t quite apposite). The te®apta Sindhuwas pronounced
Hapta Hindu in Iran, and it thus gave rise to the terms “Hindu”,
“Hind” and “India” in languages that lay farther west, itg™
ending being reflected in the ancient Hebrew name for India:
I Hodu.
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However, these words did not signify, at the time of whicClThe Indo-European root sr also survives—as is to

we speak, any territory other than the Indus Valley region. Jpfxpected. of course—in Europe, in such terms as

. . . . . ” . the French word source “a spring of water” and the
Vedic Sanskrit the worBlindhu simply means “river—anyriver.  __ . ) \ . o

X . . i . nglish word “stream”.—As for the river Sarasvati, in

The Indus, being the largest river in this region, was therefQferm times it is looked upon as a quasi-mythical
called, matter-of-factly,Sindhu”. It was also, on occasion, prob-stream, supposed to flow underground from its source,

y

ably calledd¥&@dT Sarasvati(from the linguistic root or ele- and join up with the Ganges and the Jamuna at their

mentﬂ‘sr “[tO] ﬂOW”) which was also a generic term for “riv- junction, called Triveni , situated near Allahabad (where

- ’ ., the Kumbha Mela , the famous festival recurring eve-

er”. in Iran another stream, théoraqvaiti, was so called for .

i - ry fourteen years, is held, and where more people—
much the same reasoflt is one of the glories of the Aryan ,ny milions—gather together in one place than an-
tongue that it has an amazingly rich vocabulary, and many woygre else in the world). This however is a fairly re-
may be used to denote the same thing, with almost impercegtitradition—atleastin comparison to Vedic antiqui-
ble differences in shades of meaning. This was sometimes dyn@'d the name Sarasvati in the Vedas themselves
so that each word might be used in its fit and proper place; gf’p‘farsm referfartoo clearly to the Indus for there to

. g proper p ! el’!oo much doubt about it.—It may however be men-
often different terms for the same Concept were employed(idlﬂed that recent geological evidence has shown the
wild exuberance, merely in order to avoid repetition, which wWasSsibility of a large river having existed in North India

y
considered inelegant. Thus a river might be called, in additiors¢eral thousands of years ago, which has now dried

sindhu andsarasvati by other terms such daryé nadi and up; and the conjecture is that it is to this river that the
so on) ’ ' name Sarasvatl was given in ancient times. This is

i i definitely possible, of course; however, as we have
The Indus Va”ey region was the most fertile of the Aryasrelen from the Iranian cognate Horaqvaiti , the same

lands, and many Aryans settled there. Others, agriculturally 188% seems to have been applied in Vedic times to
fortunate, settled to the west and to the east of this region. Inntbrethan one stream; and thus it is also quite possi-
Rigvedawe find names which in all likelihood were used at thf hat the Indus was also called Saravati by at least

. . A some Vedic people in those days. (This note is written
time denote each of these three geographical en§f€dra or ) . .

N . i mostly for the benefit of Hindus, who might look

m la denOtlng the western part, thatis to say Iran}ﬂﬁaﬂ- askance at my equating Sarasvati with Sindhu , such
Bharati denoting the plains of the Ganges and the Jamuna, M@ quite contrary to modern Hindu practice).

or less east of what is today Delhi—the third region being called,

of courseSindhu or Sarasvati In the following Rigvedic verse
we find all three mentioned together:

AT ARAT MRARE goST g7 IREgRfnie |
TR TR RRiaiReT e, 3¢ e I

O Agni, may these three presiding deitieiz,, that of India
[Bharati], Iran [Ila] and the Indus ValleySarasvati take their

. 8 For philologists unacquainted with this Hymn—who
seats here on the grass, along with the Sages thereof. parelog X Y

) may question my translation of the last line here—I

ng Veda 7.2.8 should like to point out that although the original runs

in a form which in Classical Sanskrit would indicate an

The very name “Iran” may derive from the Rigvedic termnerrogative @ET Zar ST A3 kasmai devaya

Ird orlla. This land is also called at ti Aryayana havisha vidhema ), in the Veic version of the lan-

” ™. . . v(\;/uage the same word can also be looked upon as a
(“Aryan Way”); in which case the stretch of territory we now I . )

Lo i; N “ simple affirmative @T@'kasmal being equivalent to

refer to as North India is callﬁﬂ'ﬁ‘ Arya Varta ( Aryan ?'lﬁ'tasmai , being in this case the correlative of‘T{ﬁ'

Region”). This was probably because the Aryans coming fr@gamai with which the verse begins).—And for the lay-

the north would have to pass through Iran in order to reachmar | may mention that here again (as with the
dia Néasadiya Sdkta of the Rigveda quoted earlier) | have

. ~ . ttempted to echo th tre of the original; and t
In the well-knownHiranyagarbha Siktaof theRigveda® a aempleno e e Mete o e onigine, and o some
extent | have succeeded, though not as well | would

Hymn to the Cosmic Being' we find the fOHOWing lines: have liked. (In this instance | have taken as a base to

work from Griffiths’s excellent translation).
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TEH feuear Afdar UOT 9HE WAT g |
JOAT YT 9T q1§ a»‘@ré.awsﬁwﬁﬁw I

His might and majesty these snowy regions,

The ocean and tHeasado exhibit.

His arms outstretched are all this far-flung domain.
This God do we adore with our oblations.

These lines can perhaps be taken as a description, in a poetic
sense, of the boundaries of the Aryan Land known to the people
of the time. “To the north, the Great Snowy Region; to the south,
the Sea; and to the west, the rilRasa” The eastern boundary
is not mentioned here, since the Aryans were even then in the
process of expanding their settlements in that direction.
The word used here for the northern bounda
Himavant. Nowadays in Sanskrit it denotes the Himalaya moun-
tain range, but its literal meaning is simply “snowy”. Another
snowy mountain in Iran, Mt. Damavand, has been called by the
same name: the woBlmavandis, in fact, none other than the
Persian pronunciation of the Sanskrit terfimavant. These
mountains are so called because they are among the very few
places in India and Iran where there happens to be an abundance
of snow.
However, the Aryans could not have been, at the time of the
composition of the Vedas, unacquainted with abundant snow;
they surely must still have retained some memory of their an-
cestral home in the steppes and forests of Russia, and of the vast
snowy regions they had left behind. The whiithavant, then,
in this passage at least, may well be taken to denote these snowy
northern stretches of land; and such a conjecture becomes all the
more credible when we note that the sea is taken as the southern
boundary; for at the time this Hymn was composed the Aryans
had not yet migrated much into South India; and it is hard to
believe that they knew, in a widespread way, that India, like Iran,
was also bounded by the sea to the south. And our hypothesis
gains further support by the mention of the eastern boundary,
the riverRasg since this important stream—which is also men-
tioned in the Avesta where it its name is pronouriRadha—
most probably refers to the Tigris, which divides the Aryan lands
from the Semitic: for as thRigvedaalso statessaramathe , dy we shall denote by the term “India” the
messenger dhdra had to cross thRasato reach the land of ¢pire indian sub-continent, and in general avoid ref-
thePanis—which word the Aryans may have used to denote thé&ces to modern political entities like Pakistan, Bang-
Phoenicians. ladesh, Nepal, Bhutan and so on; for they are histori-
The Aryan Land known to the middle- and late period Vedig!V so recent and short-lived that it would merely
Sages was, then, a region comprising most of today’s Iran, alizzﬁf;:;;z ::(y‘:;zen?y gzock't'lzzgzu‘l’;ﬂ’kf; zt;jr
PakBtar? Only apart (the northern part) of India, and prObanyoérse in advance for this, and assure them that by doing
considerable portion of what is today Afghanistan and southeginhave no political or emotional overtones in mind.
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Russia, along with other southern republics of the former Soviet
Union; and it is of this fairly large stretch of territory that the
lines above would seem to sing.

The locality where Zarathushtra finally established his reli-
gion was known as the kingdomBélkh. This region, which is
about five hundred kilometres north of present-day India, is still
called “Balkhash” by the Russians. The original kingdom of
Balkh lay partly in what is today Afghanistan and partly in the
former USSR. Balkh, along with neighbouring Herat, is men-
tioned in theMahabharataas follows:

IRET AH T T AR AW T |
Arattd nédma te deshah, Vahlika nama te janah.
Karna Parva 44.32

If we takeAratta here to signify “Herat”, it become clear
what locality is meant: Herat is the name of the place, and
Balkhis the name of the people”. In later ages this region came
to be known as Bactria.

Iran proper was divided in those days into three main parts:
Parthia, Persia and Media. All three are clearly mentioned in the
Rigveda

T TN QyUREr 99 |

Pracha gavyantah PrithuParshavo yayuh

The Parthians and Persians proceed eastward in search of pas-
ture for their cows. (This very likely refers to the migrations of
the Aryans into India).

Rigveda 7.83.1

I IaE  frfey gew  wwieRe |

shatam aham Tirindiré shasram Parshavadadé

| obtained [as largesse] a hundred [coins?] in Tirindira, and a
thousand in Persia.
Rigveda 8.6.46

o T A= 1 R | UC | 12

durnasheyam dakshina Parthvanam

The largesse the Parthians dispense is beyond the capacity of
others.
Rigveda 6.27.8

o T R st

madsho na shishna vyadanti
28
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Méadhyah stotaram Shatakrato

O Shatakratu [i.e.,Indra], the Medians ghaw at thy worship-
per, as a mouse gnhaws at the weaver’s thread.
Rigveda 10.33.3

The three regions were even recognised to form a kind of o _
Union known aﬁqq. Trishadha, “The Three Together”. We The speaker of Hindi will recognise the descendant

. . . . . of this word in his own Hindi 9T® pas “near”. We should,
often find references to this confederation in the Indian SCriR,ans. aiso remark on the interchangeability of the

tures. -v- and -u- sounds, whether in western or eastern lan-
Of the three, Persia was the most important; and itS nagwes: forin Roman times they were both represent-
ultimately became a synonym for the entire confederation. ey the same letter (and indeed can be thus found
India it was calle®@I[ Parshu; in Iran,Parsaor Pars. (Perhaps " Man Latin texts); and the same applies to the He-
. . . . . brew alphabet. And in Sanskrit, as Panini’s dictum quot-
it was calledParshuin Sanskrit because it waose tolndia, . here shows, it was by no means uncommon either.
for the wordT{TQh'F[ parshvam signifies “side” or “flank”.}°
The Hebrew word for Irar§™® Paras also derives from the
same source.
The wordParshu was quite familiar in India, and denoted
the people of that country as well as the country itseRP.ani-

ni's rules of grammar we find the following dictum:
1L All this is important for a later chapter in our study,

for it enables us to establish a most significant link
'q-éTE- W 3]7‘[ 3'@% | between the Indian and Iranian branches of the Aryan
religion, in the person of one of the most celebrated of
“By the addition of a suffix, the worBarshu is changed to Indian Avataras or “Descending High Beings”, name-
Parshava which means ‘The Persians’.” ly Parshu Rama . But we shall leave that very interest-

ing tale to be told later.

Panini 5.3.117

...And, commentators note, tRarshavaswere worshippers of
Asura (=Ahura); weapon-wieldersi.g¢., militant); and fond of
confederation—all three of which were characteristic features
of the ancient Iranians (and not quite so much of the ancient
Indians). Thus the rules of Panini also confirm that by the term
Parshuthe Veda refers to Persia.

The view that Iran and India during the time of Zarathushtra
were virtually one land and one folk finds support in additional
references too numerous to fully note here. For instance, the Sage
Kashyapais said to have lived on the shores of the Caspian
Sea, which may derive its very name from him; and the King
Vasu is said to have ruled over a land calléedi, and to have
bestowed a gift of one hundred camels on the 8agea; and
it is obvious from this and other reference<Clwedi that the
term refers to Bactria, renowned for its two-humped camels. The
adjoining province oKhorasan most probably derives its name
from King Kuru Shravana, who ruled over it in Vedic days, as
recounted in th&ig Veda
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HT FUH AT TAH FaeTmaq |

Rigveda 10.33.4

The nameh® Kuru (as inda® FHIU[ Kuru Shravana) is
also of great interest, as we shall later have occasion to note. For
the moment it is sufficient to remind ourselves that areas close
to Balkhashin the former Soviet Union are call&hra Kum,
Kara Teri andKara Boghaz-Gol and we might thus give con-
sideration to the hypothesis that the n&uri might have orig-
inally signified “Man ofKara”.

There are other interesting indications of Indo Iranian inter-
action in Vedic times. For instance, the wf¥ ashva“horse”
in Sanskrit, which becomespain Zend (andeQvvs or EQuus
in Latin), was a very important one to the Persians; for they wer@e Ramayana, the oldest Epic poemin the world—

. extolling the deeds of Sri Rdma or Rdmachandra , the

during that period the most skilful of all peoples in equestrian R,

. X X most famous King in Indian history or mythology (take
ability and technique. They were among the first peoples to eVQJ¥8 pick as to whichy—was composed by the Sage
the use of horse-riding for military purposes; and the Hebresmiki. itis so familiar in India, even to the most llit-
word for “cavalry”, 2= 2 parashim, derived (as it could well erate peasant, that to find that one has actually to ex-
be) from the nam&m® Paras “Persia” itself, testifies to theijr Plain What it is feels uncomfortable: somewhat like
explaining King Arthur to an Englishman. It is unfortu-

prowess on horseback. (Even today regions north of Persia "
. 7 nate that even such magnificent examples of world
known for outstanding horsemanship: for those are the land%&Qfire as the indian Epics—though Indian in origin,
the Cossacks dfazakhs, world-famous for their riding Ski”S). they belong indeed to all humanity, for much of their
The Latin term for alfalfa graskledicago sativa is another message and interest is universal—should be so to-
indication of the Iranians’ abilities in this field, for it derive&" ‘t{”"lrI‘OW”d‘IC_’ the E“”I’Ipealnf:d‘”th‘zharf'd’_“oreo"e“
. . . . . enetically ana linguistically related to the Indilans more
from the namé/edia—the soldiers of this region being knowrt y and nguistea’y o e ndians m
i R ) . ~ closely than to people of any other civilisation, ancient
to carry alfalfa seeds in their pouches, for planting in distaRtiodern, and not excluding even the Children of Is-
lands when on long military campaigns, in order to provide fodel. Mindful of this | am tempted to leave the Ramay-
der for their mounts. Many Iranian names contain to this day #ineunexplained here, merely closing this note with a
suffix -asp, indicating a connection with hors&gstasp, Gush- Pt on the shoulders of the reader, and a gentle sug-
gestion to go look up the work in a decent library.
tasp, Tehmurasp, Pourushasp Jamasp
The Sanskrit namergafer Ashwapati, which finds men-
tion in theR&Gmayana? is also connected with horses: it means
“Lord of the Steeds”. The inference is very strong, therefore,
. . 13 Some Indians are unwilling to accept suggestions
that Ashwapati was an Iranian or West-Aryan nobleman: the : o
. i ! that the tales recounted in the great Indian Epics speak
more so since he is reputed to have presented a set of fine hQy§§Socaiities other than india (after all, chauvinism
to a distinguished recipient, his grand€imarata, the son of is not a badge of the French alone). However, as a
King Dasharathaof Ayodhyé“ and brother o8ri RaAmachan- 9glance at the Atlas will show, the distance from Ayod-
dra. The fact that Bharata was on hand to receive the horses Afs§e Pirthplace of Sri Ramachandra (which lay in
ints to the fact that Indians periodically paid visits to Irajj. = "% calledAvadhinnorthern India) to Sri Lan-
pol ) - P yp Da', where Sri RAmachandra is said to have fought and
The inference is further strengthened when we remember thatieqd ravana (the abductor of his wite Sita), is not
Ashwapati's daughter, the mother of Bharata, was c#lbael  much less than the distance from Ayodhya to Arme-
keyi; and thatkekaya, the word from which that name is dewvia. In later ages, but using much the same kind of
rived, could well have been what the Indians called the Caufisroration technology, Chinese and Indian Bud-
. . dhists travelled much greater distances, and over much
sus regionKaskas3 [pronounced&avkaz] in the former USSR). o - .
X . " R - more difficult terrain; and thus to speak of an Indian
References in later writings such asMehabharatg to which  ince's voyage to the Caucasian mountains can hardly

we shall return later on, fortify the belief th&tkaya was in- be considered exaggerated.
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deed somewhere near today’s Armenia. If, moreover, we trded of course one might remember that people of
the route the offices of his homeland took in goingeé&aya in '”‘f") E:rt"pea” ar?dns‘?”“t';'c\‘:vx”?“'o”é“e ”OYVadaf
. . , . . . _referred to, especially in the West, as “Caucasian”. To

order to informBharata of his father’s demise, and to bring hinj “*° ® =P=2% ¥ a8 el
. ) ind Indian names in Mesopotamia or Asia Minor ought
back to India to take up the throne, we find that they had,t9, pe 100 unexpected, for our relatively modern
u W | ahlika. - idea of looking upon Semites and Aryans as different

roceed further northwest after comin lika. When Ayo

dhya and Armenia enter into matrimonial alliance, there canfiom each other was not known to the ancients—who
little doubt that the people of both lands were socially the sarfig°t therefore, allow such distinctions to dictate their

. actions. What to speak of men, even gods borrowed

It is no longer surprising, then, to find in the Tel-el-Amarna in- o .

. i i names both ways: for instance the Babylonian water-
scriptions unearthed in Iraq references to a king cadeddrat-  ,; ocean-deity Apsu—from whose name we derive
ta” or “Tursaratta” who in a later age (around 1600 BCE) ruleehe English word “Abyss’—obviously took his title from
over a region of Mesopotamia, and who may have called hiths-vedic term Ap (of which many variants, including

self so after his distinguished namesakgyafdhya of yore4 gpf: “)Se”' can be found in both the Vedas and the
athas).

*k%

The foregoing has been mentioned here to illustrate that dur-
ing the period under discussion, the Aryan Land extended in Grigught to be remembered that the Romans did not
wide swath, so to speak, from Asia Minor (and perhaps e\Péﬁesst'Ower‘C?;e 'eFterTI' and ai\ "";" See'”thle'”c‘:'
farther west) all the way through Iran into North India. It would’, """, ©¥™n9 I & caps. Anc as we ateaty
L i said earlier, they also did not distinguish between the
be extremely surprising, therefore, if the Foremost Prophet,afen v and u, though itis very likely that they did so
the Age did not leave his mark upon this entire region, and pegronunciation. It is thus not known how they actual-
haps even on adjacent non-Aryan lands. As we shall see, Zarenounced the name URANUS or VRANVS; but most
athushtra’s influence did in fact extend over all this territo ,et'y ”‘Z‘ acffh”t' as '”;’ed'i 1’;" Greek, was on the
and even beyond. But for demonstrating that we shall have T "t e second) syliable.
gather some more information, especially in order to establish
the context of our study. Let us proceed to do so now.
At the time Zarathushtra appeared on the scene, several dei-
ties were worshipped by the Indo-lranians. Of these the two
main ones for our purpose wdrglra andVaruna. _ _
. 16 The name Varuna also has an interesting homo-
Far more Vedic Hymns are addressedintdra than to any . ,

. X X phone among the Celtic gods: Belenos , whose name
other deity. He is called “The Chief of the Gods”; as a mattergfarenty meant “shining’, and who was most likely
fact the very terng =% Indra means “Chief”, as for instance ina solar and/or fire deity: for we find his name applied
the Words‘l"ﬁa‘ Gajendra (i_e_’ ]|§§| + QE‘ Gaja + |ndra) to the May Day Fire-Feast of the Druids, Beltain . It is
“Chief of the Elephants” OHW Bhujagendra “Chief of knownc,j .of coursel, that the Ddrtilhdsscele.bractjed solstic-
the Serpents”. The termdra was, therefore, itle rather than > %" 1 o1 TeEieee e 2 o mee ™

) : | e Celtic language shows great affinity to Sanskrit, a
a proper name. In different ages, accordlng to Hindu mytholgf which is bolstered by Julius Caesar’s statement
gy, different individuals had been thimtra”: thus at one time that the Gauls “all assert their descent from Dis Pa-
the “Indra” wasPrahlada, at another timdlahushawas given ter’—a name sounding far too much like e firg
that title. and so on Dyaus Pitr (literally, “Father Sky”) of the Vedic Hymns

L. . (and of which the Graeco-Roman cognate was, of
The other prlnC|paI Vedic Gotaruna, was not as pOpU|ar course, ZEUS PATER or JUPITER) to be lightly explained

as Indrain India proper;bUt he was Certamly more pODUIar Irliway. The similarity between Gaulish and Indian cus-
the rest of the Aryan land. He is not just an Ih@@mian God: toms and lore is in fact so great, that it has prompted
he is an Indd=uropeanGod, and appears in the Greek pantheamnre than one occidental eccentric to assert that the
asOupavoc (Ouranos), and in the Roman asanvs!® or URa- Druids were in reality Brahmins who had migrated to
ur8?e from India. This—in its literal sense—seems

. . E

nus, where he is considered to be no less than the ancestor . . .
i K of course to be quite absurd; but if taken in a broader
Zeushlmself, the Klng of the Greeco-Roman Géts. sense, as pointing to a common ancestry for both the

As OppOSGd ttndra , who was, of course [2eva Varuna iN  Gauls and the Indians, it is indeed quite correct.
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the Rigvedais more often referred to as Asura (in the hon- Y ltisinteresting to see that this verse refers to Irani-
ourable sense of that term, of course). He is, moreover, &f5gr9es as manduka “shaven” (which probably in-

« " . . . cluded elimination of head hair as well as beard, after
addressed as “Fath®aruna”, as in the following lines from . "~ " o . monks). The tradition does

the Veda: not seem to have persisted in Persia, for in most illus-
trations of Zarathushtra he is portrayed with a long
Wﬁﬁgﬂﬂ-{g foar =+ qaq ‘,rpk[ AT 9B | beard and hair. Of course all these illustrations are of

relatively recent origin, and we have no idea as to
whether he actually shaved or not; perhaps our men-
. tal picture of his appearance—Iike so many other things
Anglrasa Veda 4.15.12 about him—is quite erroneous; and whatever the case,

even if he did not himself shave his hair and beard

That he was highly revered in Iran is attested to in the nextpletely, there is no reason to assume that all other
stanza: Sages in Iran went about hirsute.—The ‘{f§|' Prishni
(more accurately transliterated as Prushni ), is, by the

way, an Indian sacred text, of which we shall speak

mm W qaﬁ ‘I&w ‘T“W Sﬁu"-ﬂ- Il some more later.

. . .. . 18 i i
May the shaven Sagésf Iran, with thePrishni in their hands, The four are, of course, the Rig Veda, the Yajur
hail the downpour Veda, the Sdma Veda and the Atharva Veda . How-

. ever, because of the fact that they were all compiled
Ibid from a single original collection of material, and of them
the first three in particular share many shlokas , it is
Of the two,Varuna is the older deity. The cult Maruna  somewhat a matter of opinion as to whether their
was thePitryana, which, as we have seen, appears to have gaifiégper should be considered as one (the original un-
. . . . A differentiated lore), two (as regarding the Atharva Veda

greater following in Iran, while the rival cult, ti2evayana :

. X . S separate from the other three, which can be taken as
won more adherents in India. As we shall discover, it is in fagtrent versions of the same Veda), three (taking the
the rivalry between these two cults that prevented the teachir@%aman and vajus alone to be canonical, and leav-
of Zarathushtra from spreading as such into India. All the sarngthe Atharva Veda out altogether as apocryphal),
the force of his personality and the enticing sublimity of the faitHour Different sects have held each of these views—
a fact reflected in some Indian names such as Dwive-

he founded could not be kept completely out, and his ideas GEL i . .
. . ] . ~_di; Trivedi and Chaturvedi —and we in our study shall
talnly have1 n pretty fU” measure, appeared n Ind|a1 albelt "ﬂz@e it to the reader to choose which tradition he will
veiled form. We shall see in due course how this happened. Hewsw.
ever, before we come to that, we have to do a bit more back-
ground study. In particular, we must study the Sages Who S&Rgk reader may have noted that at times we write
the praises of these two deities. Rig Veda and at others Rigveda, at times Mundaka
The Vedas as we know them today are four in nuiibehe Upanishad andatothers Mundakopanishad , and so
first three—theRig Veda theYajur Vedaand theSama Veda— on. This merely reflects in roman letters the practice in
. . . Sanskrit; for the Indian tradition being in origin exclu-
are es;_entlally parts qf the same bool_<. as th_e Sansk_nF SChQIASoral, the way a word or phrase was written was
GO|dStUCkel’ and anﬂth p0|nt Out, tH%IgvedaIS the Ol’lglna| relatively unimpor[am, SO |ong as the written form re-
collection of material, while théajur andSama Vedasre largely flected its pronunciation more or less faithfully. This
liturgical compilations from it, depending on the metrical quéieind so. the system of writing developed in India—it
ity of the text. The prose portions were in the main compil§ge™e" @ aiphabet nor a syllabary, but something
. . . N . In-between the two—is completely phonetic; and had
into the Yajur Veda V\ihl|e theSama Vedathe name possibly . shaw ooked to india for a “phonetic way of
deriving fromﬂ'm';[saman“equal") contains the songs havinguiting English” he would have found such a system
equallines. ready-made. (The reader may remember that Shaw
To these three Vedas, which as we saw all have the sdygwil lefthis considerable estate to someone who

source, was subsequently added the fourth VedaAttrerva Ul come up with justsuch a thing). The Indian "al
Vedal® phabet”, or rather the Indian system of letters used in

) . L writing calledaaq'l’Ta'devanégarT , is also highly sys-
The nameéAtharva is of particular significance. One of th&ematic (pardon the pun), and is not laid out with the

most ancient of Aryan Seers has been calldthrvan: the whimsical randomness which characterises the
32
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Mundaka Upanishadcalls him the “first-born son @rahma, westernand Semitic alphabets (where, for instance, A
the Creator”: is followed by B, a totally unrelated sound, and B fol-

lowed by C, also totally unrelated). In the devanagar?
arrangement, all the vowels come first, alternating long

ST aql T JUH: Ellﬂliﬂ ﬁw Eliili W ]" «l | and short (-a-, -a-, -i-, -1-, etc.); then those consonants,
T SEfaeT dfemiaen e WeyT T e lie -k-, -kh-, -g-, and -gh- which are pronounced in

the throat, alternating aspirated and unaspirated,

Brahma, the first of the Gods, came into being—He who is the Voiced and unvoiced; then, in similar alternating fash-

Creator of all, the world’s Protector. Rgharvan, his first- . o

o . . palate, like -ch- and -j-; and after them those on the
born son, He revealed the Knowledge Divine, on which all SCi- (eeth, like -t- and -d-: and last but-one those on the
ences are founded. lips, like -m- and -p- — all sounds from the inside of

Mundaka Upanishad 1.1.1 the mouth outwards, in order; the list being rounded
off with semi-consonants like -y- and -w-, and aspirat-

ion, those consonants that are pronounced on the

ed and sibilant sounds like -h- and -s-. In actual writ-

The termAtharvan was well-known in Iran too; in fact, so. - . )
ing, all vowels—except the initial one if there is one—

well known that Zarathushtra himself has been calleAthar- ;¢ represented not by their respeciive letters, but by
van (par excellenceso to speak): abbreviated marks above, below or besides the con-
sonants; and this makes for great compactness, and
economy in pen strokes. No other ancient system of
writing seems to have been so systematically thought
out—the only systems rivalling the Indian being those

Ushta no jato Athrava yo Spitamo Zarathushtro

Fortunate are we that to us is born Rtkearvan, [he who iS] developed in the last two centuries by linguistics pro-
Zarathushtra of the Spitama clan. fessionals—and it is unfortunate that the system’s val-
Farvardin Yasht 944 ue is not recognised enough in India itself, and that

there is a movement afoot to “romanise” Indian writing

.. . . Atatlrk did with Turkish).
The termAtharvan, in its different versions, was therefore &>/ttt did with Turkish)

very honourable term among the Aryans, and this is hardly sur-

prising v_vhen we realise that |t_|s c!‘e_rlv:ad from the @dtatr 20 Most people think of Zoroastrians as worshipping in

(SanSk”t) oratar (Zend), meaning fire”. The teritharvan Fire-temples (to which, indeed, in this benighted day

thus literally means “Keeper of the Fire”, and for this reasai age Parsis will not even allow entrance to non-

Zoroastrian priests are even today sometimes catlealvans, Parsis); butinancient times the worship was most likely

for they tend the Eternal Flame in the Fire Tem@les. conducted under the vault of heaven—which, to my
way of thinking, calls forth from the human breast far

Atharvan, then, was also among the ancient Aryans an hon-_~_ :

. more spiritual ardour than any man-made fane. This,
ourabletitle of sorts, rather than a proper name. (And Very Ufl«ourse, was the custom with most ancient Aryans:
derstandably so too, when we consider that without a fire in #i@ng the Celts for instance “the sanctuary was a lone-

y
Siberian winter they would all have frozen to death!) ly forest clearing” (as Stuart Piggott tells us in his book
TheAtharva Vedahas at least some claim to have been corf¢ Pru/ds)- The temple in Zoroastrianism is in fact
thought by some to have been introduced as recently

posed byPltryamsts:“for its name, in Ilght o_f wTat we haveas the 4th century BCE by the Achamzenian Emperor
seen above, means “The Veda of the Flre'p”eSt -Gd"Fmtha Artaxerxes, probably in imitation of Semitic practices
Brahmana as a matter of fact, gives it the double barrelled nam@ne is mentioned in the Bible as encouraging the
of Wﬁﬂ'@ﬂ' Eﬁ?ﬂ- Bhrigu-Angirasi Samhit§ and both these Jews to gobackto Jerusalem, and providing them with
terms¥T] Bhrigu and3FTd Angirasa have their roots in terms _f“rt‘:s ;Or b“”td_‘”g :he" IOW”;‘?"‘P'Q tITere)('j i*oé’v‘ive:
. w . - A in the Zoroastrian temple nothing is allowed to detrac
for fll’?. l’-l l\i bhrk “the blaZITg of t_he fire”an E" “ {f_;lngar the from the glory of the fire; for unlike almost all other
(glowmg) coal (Or ember) . This other appellatlon, thUS, al%ered buildings the sanctum sanctorum remains bare
points to the fourth Veda’s connection with Fire, as does itS met4 ornamentation other than the flame, thereby evok-
common nam@'{%]ﬂ'Atharva_ ing “an enormously powerful sense of the holy” (John
In actual fact th®hargava Samhitéand theAngirasa Sam- Minnelsin Erdman's Handbook to the World's Rel-

R .. ions ).

hitd are eaclseparatefrom the other. This is the reason th&°"™)
Gopatha Brahmanasays that there are not four, v, Ve- 2 some think this tradition must be mistaken, and that
das—these two, in addition to tRek, SGmanandYajus The the author of the Mahabharata could not also have
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Mahabharataconfirms this statement, and declares that the &gen the editor of the Vedas, and that the latter was a
ranger or, as we should nowadays put it, the “editor” of the \fgferent individual altogether (for the term Vyasa is

A . . actually not a name but a title, and literally means sim-
das, the Sag¥yasa who is also considered to be the author of

. ,\ - . .. ply “Editor”). If, however, both these works were car-
theMahabharatg taught the first four Vedas to his four disCirieq out by the same person, he must be acknowledged

ples, and the fifth in secret to his son: to have been by far the greatest man of letters ever to
have graced the world of literature. Can one imagine
W q-q- ﬁqu: W@- qg | how stufend;)us Z task it Wats,tafttsr Ta\;ing”aglangiﬁd
. in a systematic order, accurate to the last syllable, the
3 SO URTSAT: ¢ Fifg@: a@

RN L vast quantity of Vedic material—several times as ex-
Mahabharata, Shanti Parva 335-40 tensive as the Bible—entirely in his head, without jot-

ting down a single word on paper (and which material
TheBhargava Vedaand theAngirasa Vedamust have come was even then to be found only in a language almost
into existenceafter the Indo-lranians became divided on thﬁ-}S amt:a'c ‘Oth”;‘ aj the idiom of Ch:“_cer s to “S'I?' o
. . ave then set about composing an Epic poem eclips-
question of Asura-worship and Deva-worst@ourya-tkae- " "\ o T:Ist:y S
sha and Daeva-yasna monotheism and iconolatryaruna- i as scope: possessing an appeal so universal that
worship andndra -worship: a development we shall Nnow protoe this day almost every Indian, no matter how “un-
ceed to Study_ educated”, knows at least the main outline of the sto-
As we saw above (see page ;Iﬂ- Bhrigu was the Precep_ ry, and often much more; and including a core—the
. ; Bhagavad Gita —so eloquently sacred that for millen-
tor of the As_ura} [ . Brlh_aspa_ltl, the_ Preceptor of the De-nia it has been revered by not just millions but billions
vas andBhrigu’s long-time rival in Indian myth and legend f yindus as the Word of The Lord Himself? No per-
was also at times C&”MAHQII’&S&. son of letters born in any other land matches such tow-
In time the term8hrigu andAngirasa, like the termAthar-  ering literary eminence, Confucius conceivably com-
van before them, also came to be used not so much as name§‘~’xﬁ'j’PeS“ Z”d_i:ev‘”l'y other i“thorHWhotC;r‘ rhea”y
. . . ” e compared wi asa is perhaps Hazrat Muham-

as titles. Descendants Bhrigu came to be calledBhrigus P yasa 1s perhap .
. o i mad, who—alone of all the great world Prophets—sin-
indiscriminately—as well, of course, as being callBtidrga-  genandedly gave the world a scripture so complete
vas'?>—in the Indian texts. Thus we fit@hyavanabeing called that nothing needs to be added to it to serve as Holy
“Bhrigu”, his descendarRichika being called Bhrigu”, Vash-  Writ, atleast for the Muslims. (Itis not often appreciat-
ishtha being called Bhrigu”, andParashu Ramabeing called °7®¥nenusimshowsiupendous hisfeatmusthave

i“ H ” T y s een:
Bhrigu”. The fact that there were also mamntirasas’ is )

testified unto by the epith@f¥EH Angirashtama bestowed

uponlindra: it means “the Greatest [patron] of thegirasas”.

They are also mentioned in the Gatha of Zarathushtra:

22 The adjective derived from the term Bhrigu is in
Sanskrit Bhargava , which term also came to be looked
upon as a clan name, and in a sense remains so to
this day. (This note is inserted for the benefit of non-
Kada ajem murthem ahya maghahya ya Angra_ya Karpanao Indian readers; my Indian audience will of course know
urupayeinti these things, and are perhaps wondering why | take
the trouble to point them out. Perhaps | should point

. . . . out to them that India is not the whole world—though |
(OI’, to pUt the same lines in Vedic Sanskrlt, to show h%\g(/e to admit that at times it certainly feels like it, es-

similar the two languages, Vedic and Gathic, were): pecially to one living there!)

FET IS AT AT AT a7 AFRAT: HYUT vl

23 The Karpanas were the followers of Kripa , a great
favourite of Indra. By the way: | am aware that this
Kada aham martim asya maghasya yé Angirasa Karpané verse has alternative renderings, but | prefer not to
ropayanti enter into a dispute here, merely satisfying myself that
this rendering is also acceptable, at least to some

When [O Mazda] shall | [be able to] uproot the idol from this Schelars-—The reader may be intrigued by the fact

. . . that while in this book, wherever | have quoted from
Congregatlon_thls idol set up by the Agirasas and the Kar- the Indian scriptures | have given the original in the

panasz-ﬂ devanagari or Indian script as well, when quoting from
. the Iranian texts | normally give the original only in a
Gatha 48.10 h i lly give the original only i
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roman transliteration. This is because although Iran

The Bhrigus and theAtharvans are also referred to in the®d Possess, notjust one, but several scripts (an ex-

lural. as in th&Rigvedicdictum ample of one of the more ancient of these being the
plu ! g9 u one reproduced earlier, the older ones are now quite

extinct, and no one but scholars can read them; while
W%Uh‘ TT«T- m | the devanagari script (along with those used in writ-
ing Greek, Hebrew, Arabic, Russian, Chinese, the Jap-
anese hirangana syllabary and, of course, the Ro-
man script)—all of which are used in one place or an-
other in this book—do survive as living means of com-

“Soma-drinkingBhrigus areAtharvans”.

... and in theChalika UpaniShad: munication. This book being written for the living and
not for the dead, | thought | may as well dispense with

Wﬁ]ﬁ- :i'ﬂT-qu- | the dead systems of writing.

“The elders of th&hrigus are théAtharvans”. 24 The “shock” is perhaps only so to Zoroastrians (and

to some extent Hindus); most others who have read

From all these remarks one can conclude that there wasjgggéﬁ pgri/t;bgavr“:;izg?ivsvvez'::rtzchezz :fser:
greatest amity between tBéirigus and theAtharvans: while 014 however, explain that among the Parsis (of

between them and thengirasas there was a certain amount Ofday, at any rate) there is a great reluctance to ac-

rivalry. knowledge any sort of kinship with the Hindus. This
And this becomes all the more obvious when we realise Wity stems from the days of the British Raj, during
which the Parsis, probably because of their fairer skin,

a shock* that the ternBhrigu, which does not appear in this

. . . . . grew in favour with the even more fair-skinned rulers,
form in the Iranian scripture, is however present thefpéa- ultimately became the most westernised of all

man. Asians (with the exception, perhaps, of the inhabitants
The Iranian word@&pitamais a contraction of the superlativeof Portuguese-ruled Goa). Some Parsis even adopt-
Spitatama and corresponds to the Sanskrit wE@CH  ed English nicknames; and they began, like their Eng-
Shwetatama“most white”. From a softening of th@- sound 't'j;r”;‘;‘:ifsst‘);::’si;";:‘;”agjuzx‘:::;’es_x::sz
n Spltam_a we also dgrlve the present_day Hindi w ably not so bigoted; this is indicated, among other
safed“white”. And Bhrigu’s alternate name, as we have Seefiings, by Dastur Nairyosangh Dhaval's magnificent
was'ﬂiv‘ Shukra which easily varies tw Shukla (the -I-  12th-century attempt at translating the entire Avesta
sound often interchanges with tire sound in many languag- "t Classical Sanskrit.
es—indeed in Chinese and Japanese they are idefitiBhl)k-
la means “white”, and it is easy to see, therefore, hoBtte  * The phenomenon is by no means confined to East
gus came to be known &)itamans in Iran. Asia; the term pahlwan “muscle-man” in modern Per-
. sian and Urdu, for instance, is derived from the more
Zarathushtra was the most promin8pttaman. Othermem- . @ oerthian’ (those people hav-
bers of that clan are also mentioned in the Gatha. Maighy- g apparently been fond of body-building, and indeed
omaha,26 a cousin of the Prophet, IS call@pitaman”; Hae- having given rise to the redoubtable heroes Rustam
chad-aspa® another relative, is also calle@gitaman’; and and Sohrab, whose exploits are known wherever Per-
even a ladyPouru-Chista,® thought by many scholars to havga" tales are told). in the more ancient form of the
, . . . Persian written language, in fact, there did not even
been Zarathushtra’s own daughter, is calle8@tami”. .
. X exist a separate letter for the -L- sound.
All this goes to show that Zarathushtra of 8@tama clan
was one of th_Bhrlgu s. His teac_hlngsAtoo, aswe s_hall seeindye . e 4. the meanings of these names
course, were in consonance with Biéirgavateachings as they ,re as follows: (a) Maidhyomaha (or more accurately
are recorded in Indian spiritual texts. BeinBlaigu, he was Mmaidhyomaongha ) means “mid moon"—perhaps he
descendedv(de quotation on page ...) from tiAg¢harvans. As was bom in the middle of the month, what the Ro-
we delve deeper into the matter we shall find further corrobofns used to call the "ides; (b) Haechad-aspa is
tion for this inference Sechad-ashwa in Sanskrit, signifying a con-
' . nection with horses; and (c) Pouru-chista (%
One of the best-known descendantgbﬂgu was the Sage Puru-Cheta in Sanskrit) is a beautiful name for a girl,

Vashishtha His name is pronouncedhhishta in the Avesta, signifying “[she who embodies] the fullness of wisdom”.
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where it signifies a quality: it is the superlative form of the terfhi must confess to a great appreciation for the con-
vohu ugoodn’ and therefore means “best”. In point of fact, th(@pt of appreciation, and thus appreciate immensely
« - . . . . a notion of heaven suggested to me by my good friend

very word “best” in English is a contraction of the Iranian prq- ) )
Lo . ) . . Paul Wyszkowski: namely, a state wherein one appre-
nunciation of this name; for in later ages in Iran its PronUNCigses (in the sense of being sensitive to, and enjoy-
tion becamaBehesht and came to denote “Paradise”: in othefy) just about everything. This is a faculty which, if

words, the “Best [of all possible states of beirfg]in Vedic caried to its limits, would surely “make a heaven of

times it signified something like “the greatest good”, as for e - and which may be taken as a philosophical
. . . vindjcation of Lao-Tzu’s teaching of wu-wei or “non-

ample, in one of the most basic prayers of the Zoroastrian creed.. . :
action”; for a person capable of appreciating all things
the Ashem Vohu: fully need do nothing to make the world different from
the way it actually is, and has only to relax and enjoy.
Ashem vohu, vahishtem asti This, perhaps, is the ultimate or esoteric idea intend-

ed by the term Behesht signifying “heaven”; for al-

though it is obviously impossible for us imperfect mor-

tals to retain such a calm and beatific outlook at all

times (aggravating as some of our daily routines are),

In the Gathas the terivhahishta is an attribute of the Greatpresumably the pure soul, perfect “as the Father in

Asura Himself: heaven is perfect”, does in fact in Paradise appreciate
so perfectly.

Righteousness is good; it is the greatest good of all.

Vahishtem thwa vahishta yem
Asha vahishta hazaoshem
Ahurem yasa va'unus
Naroi Frasoshtrai maibya cha
28 | might perhaps mention here (see also page ...)
(Or, to render it in Sanskrit, again to demonstrate the similgfil the Gatha does not stand by ltself, but is imbed-

. h . led in another, larger text called the Yasna, whose
Ity between the two tongues). 28th chapter is the Gatha'’s first (or second, according

to some scholars). In most books, in fact, when the

ilﬁir%" dd '| ﬂﬁlﬂ‘ 3]7]1:[ {S1-13} Gatha is quoted, the chapter and verse given are those

94T qRrSAT ﬂT“h'Em:[ | of the Yasna. So also here: when we write, for instance,

3TﬂT. q-l-g- Iar T “Gatha 28.8” etc., we mean chapter 28, verse 8 of the

:ﬂ_ ﬂ . Yasna. This is actually chapter 1, verse 8 of the Gatha
= I itself.

Vashishtham tvam Vashishthah ayam {janah}
Ashaya Vashishthaya sujosham

Asura yase vanvéanah

Nare Prishoshtraya mabhyam cha

“Thou art the Greatest Good; this [also] is the greatest good. I2s this should not be taken, however, to mean a pun
would realise Thee, @hura, Who Art the Greatest Good; with  in the pejorative or western sense of the term; for the

love would | WOI’Ship Thee, for the good of the valib&ng- ancient Indo-Iranian idiom, in addition to possessing a
shoshtra, and for my good too” huge vocabulary and assigning many words to the
' Gatha 28.8 same meaning, also assigned many meanings to the

same words. This was perhaps inevitable, given the

vast number of mouths that gave rise to the language

In the first line of this verse there is perhaps a hint of &@purnpd weaith to its idiom. In any case, punning as a liter-

in that Zarathushtra may also be applying the term to himseifdevice was considered quite respectable in Indo-

the phrase “this [also] is the best” may be taken to mean “tI‘_ﬁ??n; a”td'”sans";" at 'eaftt”lwas S°mhet'|meZ°;r‘

. . “ ” . ried to extremes, and completely overwhelmed the
[personi.e., Zarathushtra] is [also] “the Best”, [that isyash- . e compieiely ovent

! . ] . reader by its torrential profusion, producing an effect

ishtha]. For the nam&ashishtha, like the nameBhrigu, Athar- e impossible to imitate in English: for as the Marx-

van andAngirasa, also came to be used as a sort of title, den@tmaxim goes, “Quantity has a quality all its own”.
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ing membership in a clan or sect. There were méasghish- * Humata, hukhta , huvarshta . ("good thoughts, good
thas; and, according to the Vedic scholar Griswold, agh- Words. good deeds”). These are the three basic prin-

. . . . ciples of Zoroastrian ethics, comparable in importance,
ishthaswere the special guardians of the worshiyafuna. P . ba P
one may say, with the Ten Mosaic Commandments,

or the Pancha Shilas of Buddhism. They are the
The ngvedarecounts the story ofaruna savmgVashlsh- source of our English phrase “[in] thought, word and

tha from drowning: deed”, and are reflected in the Buddha's “Eight-fold
Path” to Liberation, in which the second, third and fourth

ﬁ . % ﬂTﬁl‘:lTFq’ | “steps” are ¥ Yoo “perfect understanding”,

T ( s, 9, “perfect speech” and T+ ﬁ?l’“per-

fect action” (the first, and the fourth to the eighth inclu-

Vashishthain theRigvedais the chief of the Sages who sangve, being in one sense—though not in all—merely
the Hymns oAAsura Varuna. This is not surprising, fofaruna  extensions to these basic three).
was venerated for upholding righteousness (“good thoughts, good
words, good deeds%—in keeping with the meaning of the term
Vashishtha—as opposed ttndra, who was more famous for
his physical prowess:

31 The idea of Kings who were also Sages, or Sages
who were also Kings—a very common one among the

Wﬁr q7: Eﬁﬂg ﬁ‘f;'a- Eastern Aryans—was to some extent familiar to the
a'lﬁ'lfﬁl' AY: W garl | Western Aryans too; for it was reiterated by Plato in

his Republic , where he asserted that the only happy
State is one ruled by a “Philosopher” (literally, a “lover
of wisdom”). The Sanskrit term for such wise rulers
) was Réaja Rishi ; and it has an interesting Biblical hom-
Rigveda 7.83.9 onym in PT2~2%2 Melchizedek , whose name is an ex-
act Hebrew translation of Raja Rishi, and regarding
It is thought by scholars, moreover, that Bactialkh) was Whomwe shallhave alot more to say in a subsequent
the homeland of theashishthas. As Tilak and Griswold point """
out, it would not be surprising if some of the Vedic Hymns to
Varuna had been composed there—maybe even the two quoted
above.
. .. . g 32 i i
The Iranian tradition definitively states that Zarathushtra wag "as aways appeared to me strange that in spite
descended from a lona line of “Sage Kin@’sg’jpin as far back of the fact that scholars have long known that the Gath-
i 9 . - g 9 ’ as and the Vedas are geographically, linguistically, sty-
as we have mentioned earlierYasia Kshaetaof the Ice Age- listically, and in most other respects too, identical or
W van—I van—I u nearly so, not one of these so-called "scholars" ever
That he was aAtharvan—indeedthe Atharvan—is of course
beyond question_ That he Waghrigu’ or Bharga\/a can as drew the obvious conclusion from all this, viz. that Zar-
we have seen be inferred. That he wiashishthacan also be :th“s“”ta V;as a_dve"'_c Sage; and ”‘de first pser:?‘;”h;‘)
. . . . . ave actually said so in so many words was Shri J. M.
inferred, particularly when we keep in mind that Bfeigus . e
and theVashishthas were on very fl’lendly terms, and each Seﬁ:‘;sen_ Indeed | find in the Preface to his book The
claimed that the other was, in fact, descended from them. (El@al conceptions of the Gatha , published in the
current opinion of scholars—the legend notwithstanding—seeyess 1935 or thereabouts, the following words: “I did
to be that theBhrigus were descended from thashishthas "ot come across any book which points out that Zar-

and not the other wav round ) athushtra is as much a Prophet of the Vedic Religion
Yy ' as Ramachandra, and as much a Reformer of the Vedic

society as Gautama Buddha. ...As a matter of fact Zar-
athushtra stands nearer to the Vedic religion than
Gautama Buddha does. For while Buddhism has

Our study hitherto has thus demonstrated quite conclusiv1°é1’§)e::meihb}_‘j‘”(‘j ?“Sp?C‘e"th9f a‘_ihe‘f;‘;' _Pt‘f“Si'iimt
. . « equally wi Induism) 1S notning IT no elstic. ...ye
that Zarathushtra was a VedRishi who composed Vedic ©*2" )15 nothing ste. -
. L no scholar thought of presenting the matter in this light.
Hymns?* and he therefore ought to be (and more significantlysq anybody done so, 1 would have been spared the

to have beem ancient times) as important to the Hindu religiogerision for the ridiculous attempts of a dwarf."—And |
37
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as to the Zarathushtrian. We shall see in due course how Vempother would have learned a lot more about the
important he was indeed, even though the name “Zarathushffig‘n of my ancestors while I was still a young lad;

. . for though | was quite liberally educated in this mat-
had been virtually forgotten by Hindus of more recent days. . "~ " A Y .
er—my parents having been close associates of Ma-

Another famous “Sage'King” of Vedic Iegend_indeed a Kinrgitma Gandhi and my father having in fact been his
who, after overcoming enormous difficulties, ultimately becanp@sonal physician and close confidante—it was nev-
a Sage—wa¥ishwamitra. As is well known (at least in India), er explained to me that Zarathushtra was as much a

he was a great warrior: in fact, his very determination to becoli@° Rishi as Vashishtha or Bhrigu ; and I for my
payt could not fit Zoroastrianism into any religious or

aRishi arose from his not being able, in spite of his great skill &

historical context | could think of.

arms, to defeaVashishtha who during their celebrated duel

withstood all his onslaughts armed only with a staff. \Wish-

wamitra learned to use his stupendous strength and will-power

to fight his own baser self, and to that end performed the most

arduous austerities and penand&shma Himself bestowed 3 originally, it would appear, the term Rishi was un-
upon him the status ofBrahmarishi, the highest level Rishi  aualified, and there was no hierarchy among the Right-

could attairf® As we shall see/ishwamitra could quite possi- °us: With time, however, the Indians—as always past
masters at complicating things—devised a series of

bly have been a blood-relation of Zarathushtra; and at any raig

i ] ) ) ) ixes for the term, as a result of which several hier-
he certainly did have a predilection for the culdbfira, and in  archies were set up (I say several because each text

a celebrated Hymn composed by him and recorded iRitne had its own idea of where the different terms fit in).
Veda we find the nam#lazda clearly mentioned (in its Indian Thus. for instance, we get the titles Maharishi“Great

form of pronunciationMahad) for the first time in Indian sa- F'S"'» Paramarishi “Supreme Rishi", and, as men-
cred lore: tioned here, Brahmarishi , which term can hardly be

translated at all. Most of this dates from the Puranic
period, which embellished the legend of Vishwamitra,
HEQ aﬁT-'ﬂ'F[ ﬂmﬁ'ﬁ[ THhH among numerous others. However, Vishwamitra is also
mentioned in the Rigveda, and thus his legend, though
adorned to the point of outrageous exaggeration, must
have had some solid Vedic records upon which to base
itself.

Mahad devanam asuratvam ekam

Mahad constitutes the divinity gsuratvam = ‘asura-hood’}
of thedevas
Rigveda 3.55

There are twenty-one stanzas in this Hymn and the burden or
refrain (that is to say, the last line) of each of them is the abevee ancient vedic 1 gauh “earth” is reflected in
y
phrase. The fact that the teMahad here is a noun and not arthe Greek yeoc geos , whence for instance our English
adjective is clearly evident not only from the text of the Hynffrd ‘9eography’. However, in ancient Vedic a simi-
lar root,‘lﬁ' gau, signifies “cow” (which English word

(part of which is given on page ...), but also from its first tw

a?so reflects its origins); and this ambiguity gave rise

lines: to an interesting error into which almost all scholars
have fallen. At the very beginning of the Gatha there
I H’q‘? A qa\‘ ﬁaﬂ{ qg: ﬁ'\ﬁ%‘ W 'qa‘ T?[: | appears the phrase geush urva , in which the first

word, geush , appeared to early European scholars to

. . . be derived from the latter rather than the former root;
He Who existed before the [very] dawn [of creation], that im- __ " = o nlated it as “The Ox Soul"

perishableMahad manifested Himself along the wake of the  (since the term urvan means “soul”). When profes-
world (qé- fh': padé gauh lit. ‘in the footsteps of the earth?. sors of a later date remembered the other meaning of

{Itis this sameMahad that is repeated in the fourth line.} gauh, they made confusion worse confounded by
translating this line as “The soul of the earth, in the

. . . ..form of a cow” ... and it has often tickled me a little to
However, althougMahad here is clearly not an adjective, it . .
see not one of these wise persons catching on to the

could well be a nouderived froman adjective; for as everyon€qc iat neither geology, geography nor geometry have
knows,H&[ mahain Sanskrit means “great” (as for instance isnything to do with cows.
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HB[HT Maha-atma “Great Soul”, orHBRINSIT Maha-raja
“Great King”). As we shall see, this may be the first—although
certainly not the last—occasion that the Almighty has been called
“The Great One”. But that interesting tale, and its even more
intriguing ramifications, should be recounted in their proper
place. At present we may leave it here, merely pausing to point
out that the Vedic rod& mah- “great” becomes in Gathinaz-
(the-h- sound in Indian tongues becomeg-essound in Iranian:

see page ...); and that the related Iranian teanishtois the
very source of the English word “majesty”—suggesting very
strongly that the termilazdawas, indeed, intended by the Proph-
et to indicate the Greatness of God.
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